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210 Being and Time : I.

into ‘the ‘things themSelves’ and attain the_status of a problemat
which has been,etéared up conceptuall

Our Intgefretation of languageias been designed merely E)BBP/i‘nie”Sﬁ
bgical locus’ of t enomenon in Dasein’s state oLBemg, an

y to prepare the"way for the following analysis, j
prdamental kind of Being belongifig to "discourse,

try to bring Dasei
; ~Ahich is ontologically~fmor
inrordial. K X o & )
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on :9--these _phenomena, it may not be superfluous to remark that our
terpretation is purely ontlogical in its aims, and is far removed
; i_morahzmg critique of everyday Dasein, and from the aspirations
hilosophy of culture’. -

e ;"eﬁsion “idle talk’ [“Gerede™] is not to be used here in a ‘dis-
g signification. Terminologically, it signifies a positive pheno-
hich cdnstitutes the kind of Being of everyday Dasein’s under-
and interpreting. For the most part, discourse is expressed by

/  B. The Everyday Being of the “ There”, and the Falling of Dasein
In going back to the existential structures of the disclosedness of Bein:
in-the-world, our Interpretation has, in 2 way, lost sight of Dase
7 . everydayness. In our analysis, we must now regain this phenomen
horizon which was our thematical starting-point. The question now arise
what are the existential characteristics of the disclBsedness of Being-in-th
world, so far as the latter, as something which is everyday, maintains
itself in the kind of Being of the “they”? Does the “they” have a stat
of:mind which is specificfo-it,.a.special way of understanding, talldng,
and interpreting? It becomes all the more urgent to answer these ¢
TonT when we remember that proximally and for the most part Dasein
is absorbed in the “they” and is mastered by it. Is not Dasein, as throy
Being-in-the-wbrld, thrown proximally right into the ‘publicress of th
“they”? And what does this publicness mean, other than the specific
disclosedness of the “they”? ’ = :
& 2474 /I understanding must be concetved primarily as Dasein’s potentiali
p-\\' .+ |for-Being, then it is from an analysis of the way of understanding a:
" Jinterpreting which belongs to the “they’ that we must gather which
r possibilities of its Being kave been disclosed and appropriated by Dase
Kas “they”. In that case, however, these possibilities themselves ma
nanifest an essential tendency of Being—oné which belongs to everyda
ness. And finally, when this tendency has been explicated in an ontologic
ally adequate manner, it must unveil a primordial kind of Being of Dase
in such a way, indeed, that from this kind of Being® the phenomenon ¢
thrownness, to which we have called attention, can be exhibited in:it
existential concreteness. : . T

i1 In the first instance what is required is that the disclosedness of th o tion mharks are supplicd oaly in the older editions. (It is not easy to trans-

i ’ . : . : 4 way which & t carry di ; o riunz
| \«s,&‘}* .'~°v‘-‘f"§i‘they”—that is, the everyday kind of Being of discourse, sight, an way oes 1o disparaging CORROtations. Fo tely
ISAN N interpretation—should be made visible in certain definite phexomena.

se understanding and interpretation already liein what has thus |
fs'cd. In language, as_a way things have been expresséd orfE
t [Ausgesprochenheit], there is hidden a wayin, which the under- |
of Dasein has been interpreted. This way of interpreting it is 1o |
resént-at-hand than language is; on the contrary, its Being is r
.character of Dasein. fProximally, and with certain linzits
onstantly delivered over to this interpretedness; which control.:.
utes the possibilities of average understanding and of the state-

nging to it. The way things have been expressed or spoken

lated, it preserves an understanding of the disclosed world
with; equiprimordially, an uynderstanding of the Dasein-with of
d of one’s own Being-in,The understanding which has thus
““deposited” in the way things have been expressed, pertains
to any traditional discoveredness of entities which may have
,as it does-to one’s current understanding of Being and to
ossibilities and horizons for fresh interpretation and conceptual
ay be avail_able. But now we raust go beyond a bare allusion

: thls Ainterpretedness of Dasein, and must inquire about the
iid of Being of that discourse which is expressed and which
atself. If th:ls cannot be conceived as something present-at-hand
‘ing; and what does this tell us in principle about Dasein’; '

of Being? : ‘
which expresses itself is communication. Its. tendency of

% ngzailnjng quite cleazr,)

oricht sich zumeist aus,und hat sich'schon immer ausgesprochen. Sie ist

h;;vc‘ pointed out ::arlier {see our note 1, p. 190 H. 14%62%0%), itis 1c?f!:;tsn
ave __aus’spre‘chen as ‘express’. In the present passage, however, the con-

g out” or ‘uttering’ seems especially important; we shall-occasionally

in our translation by hendiadys or other devices.

N % Reading . . . von ibr aus . . % The earliest editions omit ‘aus’; correction s mad
g g

L‘\\/\ a list of errata. -

oken out, and has always been so expressed; it is language.® But |

that in the totality-of contexts of signification into which it has -
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212 Being and Time Ls
Being is aimed at bringing the hearer to participate in disclosed Being
towards what is talked about in the discourse.

In the language which is spoken when one expresses oneself, there lies an
average intelligibility; and in accordance with this intelligibility the dis-
course which is communicated can be understood to a considerable extent,
even if the hearer does not bring himself into such a kind of Being towards
what the discourse is about as to have a primordial understanding of it. We
do not so much understand the enfities which are talked about; we already
are listening only to ﬂaxis-saidnin-thewWhat is said-in-the-
talk gets understood ; butwhat the talk is about is understood only approxi-
mately and superficially. We have the same thing in view, because it is in the
same.averageness that we have a common understanding of what is said.

Hearing and understanding have attached themselves beforehand to

. what is said-in-the-talk as such. The primary relationship-of-Being towards
the entity talked about is not ‘imparted’ by communication;* but Being-
with-one-another takes place in talking with ome another and in coxicern
with what is said-in-the-talk. T'o this Being—with—one—another, the fact

that talking is going on is a matter of consequence.? The Bemo-sa.xd_ﬂgh&
¢ the”

dzctwn .the p}:onouncement [Ausspruch]-—all these now sta.nd sure
genuineness of. thés discourse and-ofithe- understand‘h‘
and for its agpropnateness 1o the facts. And because‘tlus d1scoursing as.
lost its pnmary relatlonship-of Bemg towards the enny. talked a:pout or
else has Hever a achicved such a relatxo s Gate §

28 X not comnxum'cate m’
T : LN e
uch a way\as to 1t this. entlty be- appropma.tcd..;n_a‘._pnmordxal.

. but conmumcates rather. by follewmg;;che rout'c.ﬁof_gampmg}and gasszn&

&as\t% word ol ong. %'What is said-in-the-talk as such, spreads in wider circles
?and takes on an authoritative charaeter. Things are so becauseone says so.
*"Idle talk is constituted by Just such gossiping and passing the word along
—a process by which its mmal lack of grounds to stand on. [Boden.standw-

to what we write, where it takes the form of. scnbbhng [das “Gesch-

. reibe™]. In this latter case the gossip is not based so much upon hearsay.
It feeds upon superficial reading [dem Angelesenen]. The average under-
standing of the reader will never be able to decide what has been drawn
from primordial sources with a struggle and how much is just gossip. The
average understanding, moreover, will not want any such distinction,
and does not need it, because, of course, it understands every"thincr.

1 ‘Die Mitteilung “teilt” nicht den primiiren Seinsbezug zum: beredeten Seienden .

2 'Then Hegt daran, dass geredet wird,” We have interpreted ‘Lhm’ as referring to ‘das
Miteinandersein’, but other Interpretations are grammatlca.lly poss:.ble

3¢, . .sondern auf dem Wege des Weiter- und Nuachredens.
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~. The groundlessness of idle talk is no obstacle to its becoming public; in-
-stead it encourages this. Idle talk is the possibility of understanding every- | 4

falkwould founder; and it already guards against such a danger. Idle talk
:is something which anyone can rake up; it not only releases one from the
-task of genuinely understanding, but develops an undifferentiated kind of
intelligibility, for which nothing is closed off any longer.
- Discourse, which belongs to theessential state of Dasein’s Being and has a
sshare in coristituting Dasein’s disclosedness, has the pos( bility of becoming
dletalk. And when it does so, it serves not so much to keep Being-in-the-
vorld open for us in an articulated urderstanding, as rather to close it‘}
T, and cover up the entities within-the-world. To do this, one need not i
im to deceive. Idle talk does not have the kind of Being which belongs to +
onsciously passing gff something as something else. The fact that something
as been said groundlessly, and then gets passed along in further retelling,
mounts to perverting the act of disclosing [Erschliessen]into an act of
i closing off [Verschliessen]. For what is said is always understood-proxim-
ally as ‘saying’ something—that is, an uncovermg something. Thus, by
“its very pature, idle talk is a closing-off, since to go back to the cv'round of
“what is talked about is something which it leazes undone,
This closing-oft m’a‘ggravated afresh by the fact that axé understandmcr
{ what is talked about is supposcdly reached in idle talk. Because of this, {
dle talk discourages any new inquiry and any disputation, and in'a
eculiar way suppresses them and holds them back.
- This way in which things have been interpreted in idle talk has already
stablished itself in Dasein. There are many things with which we first
become acquainted in this way, and there isfhot a little which never gets
eyond such an average understanding.#This everyday way . in which
‘things have been interpreted is one into which Dasein has grown in the”
first instance, with never a possibility of extrication. In it, out of it, and
against it, all genuine understanding, interpreting, and communicating,
1l re-discovering and appropriating anew, are performed. In no.caseis a
asein, untouched and unseduced by this way in which things have been
terpreted, set before the open country of a ‘world-in-itself”so that it just
‘beholds what it encounters “The dominance of the public way in whic :
hings have been mterprcted has already been decisive even for th
ossibilities of having a mood—that is, for the basic way in which Daseiz
;-lets the world “matter” to it. The “thcy prescribes one’s state-of-mind
nd determines what and how one ‘sees’ >

14 . . lber die Miglichkeiten des Gestinfintseins cntschxcden, dag heisst {iber dle
rundn.rt in der sich das Dasein von der Welt angehen Idsst.” ‘I'he second “Uber’ 1s found
nly in the later editions.

._tbmg withiout pre¢iously making the thing one’s owr. If thiswere done, idle i
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¥ uncanmniness of this floating remains hidden from it under their. protecting
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Idle talk, which closes things off in the way we have dgsignated, is the
kind of Being which belongs to Dasein’s understanding when that un.d_cr-
standing has been uprooted. But idle talk does not ‘occur as a condition
Awhich is present-at-hand in something present-at-hand P idle talk has‘beefrl
l?%uprootcd existentially, and this uprooting is constant. g}OntoIog:Lcal.Iy tlns
bmeans that"when Dasein maintains itself in idle talk, it is—as Being-in-
the-world—cut off from its primary and primordially genuine rela.tioiu-'
ships-of-Being towards the world, towards Dasein-with, and towards its
very Being—ilrl;;:éuch 2 Dasein keeps floating unattached {in ;iner,Schwcbc] ;
yet in so doiflg, it is always alongside the werld, with Others, and towards
itself. To be uprooted in this manner is 2 possibility-of-Being oply for an

enﬁm%%%__@hdqgedncss is constituted by discourse 2s characterized by

tates-ofmind—that is to say, for an entity whose
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ccident) cognition was conceived in terms of the ‘desire to see’.
treatise which stands first in the collection of Aristotle’s treatises on
gy begins with the sentence: wdvres dvfpwmor 7ot elévar Spéyovrar
The ‘care for seeing is essential to man’s Being.? This remark
és’an investigation in which Aristotle seeks to uncover the sovrce
arned exploration of entities and theif Being, by deriving it from
peciesof Dasein’s Being which we have just mentioned. This Greek
tation of the existential genesis of science is not accidental. It
’e’:xf)licit‘ understanding what has already been sketched out
orchand’in the principle of Parmenides: 6 vdp adro voeiv. oTiv 7e xai
Being is .that which shows itself in the pure perception

“understanding and st s to say, for. an entity whoss
Fisclosedness, i such-an -ontologically. constitutive state, 15 its “there”,
its n-the-world’. Far from amounting to a “not-Being” of Dasein,
_this uprooting is rather Dasein’s most everyday asd most stubborn
‘Reality’.-

""Yet the obviousness and self-assurance of the average ways in which
hhings have been’ interpreted, are such that while the partif:ula.r Dasein
drifts along towards an ever-increasing groundlessness 2s 1t floats, the

Primordial and genuine truth Kes in pure beholding. This thesis
mained the foundation of western philosophy ever since. The
egelian dislectic found in it its motivating conception, and is possible
he basis of it. '

markable priority of ‘seeing’ was noticed particularly by Augus-
onnection with his Interpretation of concupiscentia. X “Ad oculos
videre proprie pertinet.” (“Seeing belongs properly to the eyes.”)
utem hoc verbo etiam in ‘celeris sensibus cum. eos ad cognoscendum
(“But we even. use this word ‘seeing’ for the other senses when

W shelter. them to cognizing.™) “Neque enim dicimus : audi quid rutilet; aut,
- wam niteat; aut, gusta quam splendeat; aut, palpa quam fulgeat: videri enim
9 36. Curiosity : kagc omnia.” (“For we do not'say “Hear how it glows’, or “Smell
In our analysis of understanding and of the disclosedness of the “there’ f't'em’, or “Taste how it shines’, or ‘Feel how it flashes’; but we
in general, we have alluded to the lumen naturale, and designated the dis chii“See’ ; we say t1-1at all this is seen.”) “Dicimus qutem non solum,
closedness of Being-in as Dasein’s “clearing”, in which it first become; uid [uceat; quod soli ocult sentire possunt.” (*“We not only say, “See how
possible to have something like sight.* Cur conception of “‘sight” has been hines’, when the eyes alone can perceive it;”) “sed etiam, vide quid

gained by looking at the basic kind of disclosure which is characteristic o wid oleat; vide quid sapiat; vide quam durum szt 37 (“but we even
Dasein—namely, understanding, in the sense of the genuine appropriatio how that sbunds’, ‘See how that is scented’, ‘See how that tastes’,
X of those entities towards which Dasein can comport itself in accordanc ow hard that is7.”") “Ideoque generalis experientia sensuum concupiscentia
e with its essential possibilities of Being. ) tum est ofulomm v?cfztw", _guz'a. vidend: officium in quo primatum oculi
o The basic state of sight shows itself in a peculiar tendcncy.—of-’Bem m;:‘cerm\;emw sibi de s‘zmzlztudme usurpant, cum alzgz_czd Gognztzonir
N Niiwhich belongs to everydayness—the tendency towar ds ‘seeing’. W ““Therefore the experience of the senses in general is designated

}’"& designate this tendency by the term “ouriosity” [ Neugier], which character nicht'in der vcféngten Orientierung am Erkennen, das schon frilk und in der

‘Philosophie nicht zuféllig aus der “Lust zu schen” begriffen wird.’ The
itionis-have *. . . am Erkennen, als welches schon frith . ..}

istically is not confined to seeing, but expresses the tendency towards

poculiar way_of letting the world be encountered by us in perception

Qur aim in Interprctil'aq' this phenomenon is in principle one which is

Héwcistenﬁal-ontolog'cal." We_do not_restrict _ourselyes. to.an, orientation
“towards cogmition. Even at an d in Greek phil sophy this
towards cognition., Even at an early date.{and in Greek philosophy this
o 1 See'H. 133 above.

degeer takes «i§dwar irl its root meaning, ‘to see’, and connects dpéyorrar,
ich out for”) with ‘Sorge” (‘care’). - :
tenice has been variously interpreted. The most usual version is: ‘For thinking
the same.” Heidegger, however, goes back to the original meaning of voeir,
ive'with the eyes’.

Tongs to beholding, and only by such seeing does Being get dis-

¢ sentence from Aristotle is usually mranslated, ‘All men by nature desire to -

-
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as the ‘lust of the eyes’; for when the issue is one of knowing something,
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" the other senses, by a certain resemblance, take to themselves the function

172

of seeing—a function in which the eyes have priority.”)

‘What is to be said about this tendency just to perceive? Which existen-
tial state of Dasein will become intelligible in the phenomenon of euriosity ?

Being-in-the-world is proximally absorbed in the world of concern.
This concern is guided by circumspection, which discovers the ready-to-
hand and preserves it as thus discovered. Whenever we have something
to contribute or perform, circumspection gives us the route for proceeding
with it, the méans of carrying it out, the right opportumty, the appropriate

- moment. Concern may come to rest in the sense of one’s interrupting the

performance and tzking a rest, or it can do so by getting it finished. Inrest,
concern does not disappear; circumspection, however, becomes free and
is no longer bound to the world of work. When we take a rest, care sub-

sides into circumspection which has been set free. In the world of work, -

’%ﬁumspective discovering has de-severing as thescharacter of its Being.

e

NS

Ty

en circumspection has been set free, there is no longer anything ready-

to-hand which we must concern ourselves with bringing close. But, as
lessentially de-severant, this circumspection provides'itself with new
ipossibilities of de-severing. This means that it tends away from what is

e

AN gmost closely ready-to-hand, and into a far and alien world. Care becomes
= T~ jconcern with the possibilities of seeing the “world’ merely as it looks while

Eone tarries and takes a rest.. Dasein seeks what is far away simply in order
ito bring it close to itself in ‘the way it looks. Dasein lets itself be carried
along [mitnehmen] solely by the looks of the worldTin this kind of Bemg,
;1t concerns itself with becoming rid of itself as Bemg-m—the—world and rid
; ‘of its Being alongside that which, in the closest cveryday manner, is ready-
Vi‘a\:?-hand -
 When curiosity has become froc, however, it concerns itself with seeing,
_not in order to understand what is seen (that is, to come into a Being
towards rds it), bu:g_just in order to see. Tt seeks novelty\only in order to Teap
from it anew to another novelty In this kind of seeing, that which is an
1ssue for care does not lie in grasping- sothething and being knowingly in
({the truth; it lies rather in its possibilities of abandoning itself to the world.

" Therefore curiosity is characterized by a specific way of not farrying along- -

.side what 15 closest, Consequently it does not séek the leisure of tarrylnq

e T

nggliy and changmg cnoounters In not tarrymg, curmsn:y is concerned

With the constant possszhty of distrastion. Clariosity has nothing to do with -

observing entities and marvellg at them—~bavudlew. To be amazed to
the point of not understanding is something in which it has no interest.

Being and Time 217
ather it concerns itself with 2 kind of knowing, but just in order to have
wn. Both this nof farrping in the environment with which one concerns -
one;e]f and this distrastion by new possibilities, are constitutive items for
tosity; and upon these is founded the third essential characteristic of

I

is phenomenon, which we call the character of “never dwelling anywhers” :1(‘,73
Aufenthelislosigheit]. Curlosity is cver}rwhere and nowhere. Th1s mode of. :f'J%//'
eing-in-the-world reveals a new kind of Being of everyday Dasein—a . 7“4[;
iritrin which Dasein is constantly uprogpng itself, - :

'_Idle talk céntrols-even the ways-in which one may be curious. It says B
hat one “must™ bave read and seen. In being everywhere and nowhere, :‘;“[i
unos1ty is delivered over to idle talk. These two everyday modes of <=7l
emg for distourse and sight are.not just present-at-hand side by side in /

th it. Guriosity, for wh:nch nothing is closed off, and idle tz.lk for which
“is nothmg that is not understood, provzde themselves (that is, the
Dasein which is in this manner [dem so seienden Dasein]) with the guar-
antee- of 2 ‘life’ which-—suppesedly, is_genuinely ‘lively’.. But with this

pposzﬁﬁﬁ';.’ih:r‘d phenomenon now shows 1tse]f\mh‘ca disclosed-
s of everyday Dasein is characterized.

7. Ambiguily

When, in our everyday Being-with-one-another, we encounter the sort -

fe] thmg whmh is accessible to everyone, and about which anyone can |
ything, it soon becomes impossible to decide what is disclosed in a |
gen}nne understanding, and what is not. This ambiguity [Zweideutigkeit]..

nds not only to the world, but just as much to Being-with-one-another |
such, and*even to Dasein’s Being towards itself.

verything looks as if it were genuinely understood, genuinely taken
d’of, genuinely spoken, though at bottom it is not; or else it does not
so, and yet at‘bottom it is. Ambiguity not only affects the way we
avail ourselves of what is accessible for use and enjoyment, and the way
manage it; ambiguity has already established itself in the unde}-

standing as a potenna.hty-for-ch and in the way Dasein projects itself
d___presents_ itself with possibilities.! Everyone is acquainted with what

p-for discussion and what occurs,® and everyone discusses it; but

ryone also knows already how to talk about what has to happen first—

out what is not yet up for discussion but ‘really’ must be done. Already

ryone has surmised and scented out in advance what Others have also

rmised and scented out. This Being-on-the scent is of course based upon

. sondern sie hat sich schon im Verstehen als Seinkénnen, in der Art des Entwurfs
o8 dcr Vorgabe von Moghchkcxten des Dasmns festgesetzt.”
i o WAS vorhcgt und verkemmt .
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higarsay, for if anybne is genuinely ‘on the scent’ of anything, he does not
speak about it; and this is the most entangling way in which ambiguity
presents Dasein’s possibilities so that they will already be stifled in their

power.}
Even supposing that what “#hgy”® have surmised and scented out should

some day be actually translated into deeds, ambiguity has already taken-
care that interest in what has been Realised will promptly die away. Indeed

this interest persists, in a kind of curiosity and idle talk, only so long as

there is a possibility of 2 non-committal just-surmising-with-someone-else. _
- Being “in on it” mtﬁs Mit-dabei-sein] when one is on the

scent, and so long as one is on it, precludes one’s allegiance when what
has been surmised gets carried out. For in such a case Dasein is in every
case forced back on itself. Idle talk and curiosity lose their power, and are

already exacting their penalty.”? When confronted with the carrying-

through of what “they” have surmised together, idle talk readily estab-
lishes that “they” ‘“‘could have done that too”—far “they” have indeed
surmised it together. In the end, idle talk is even indignant that what it
has surmised and constantly demanded now actually happens. In that case,
indeed, the opportunity to keep on surmising has been snatched away.
But when Dasein goes in for something in the reticence of carrying it
through or even of genuinely breaking down on it, its time is a different
time and, as seen by the public, an essentially slower time than that of
idle talk, which ‘lives at 2 faster rate’. Idle talk will thus long since have
gone on to something el,s which is currently the very newest thing. That
. which was earlier s e&nd has now been carried through, has come too
/ te if one looks at that W’hmh is newest. Idle talk and curiosity take care
/m their ambiguity to ensure that what is genuinely and newly created is
ljout of date as soon as it emerges before the public. Such a new creation
can become free in its positive possibilities only if the idle talk which covers
it up has become ineffective, and if the ‘common’ interest has died away.
In the ambiguity of the way things have been publicly interpreted,
talking about things ahead of the game and making surmises about them
curiously, gets passed off as what is really happening, while taking action
and carrying something through get stamped as something merely sub-
sequent and unimportant. Thus Dasein’s understanding in the “they” is
constantly going wrong [versieht sick] in its projects, as regards the genuine
poss1b11mcs of Being. Dasein is always ambiguously ‘there’—that is to say,
in that public disclosedness of Being-with-one-another where the loudest

. ist die verfanglichste Weise, in der die Zwexdcutxgkmt Msglichkeiten des Daseins
vorg1bt, urn sie auch schon in ihrer Kraft zu ersticken.” (Notice that ‘ihrer’ may refer to
‘Zweideutigkeit’ or to ‘Moghchkmten A
2 ‘Und. sie richen sich auch schon.’
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idle talk and the most ingenious curiosity keep ‘things moving’®, where, in .

- This ambiguity is always tossing to curiosity that which it secks; and
it gives idle talk the semblance of having everything decided in it.

But this kind of Being*of the disclosedness of Being-in-the-world
dominates also Being-with-one-another as such, The Other is proximally
‘there’ in terms of what “they” have heard about him, what “they” say
in their talk about him, and what “they” know about him. Into prim-
ordial Being-with-one-another, idle talk first slips itself in between.
Everyone keeps his eye on the Other first and next, watching how he wil
comport himself and what ke will say in reply. Being-with-one-another
in the “they” is by no means an indifferent side-by-side-ness in which
cverything has been settled, but rather an intent, ambiguous watching of]
one another, a secret and reciprocal listening-in. Under the mask o
‘for-one-another”, an “‘against-one-another” is in play. /
In this co;mecmon, we must notice that ambiguity does not first arise
from aiming explicitly at disguise or distortion, and that it is not some-
thing whlch the individual Dasein first conjures up. It is already implied
in Being with one anothcr, as thrown Being-with-one-another in a world.
Publicly, however, if is quite hidden; and “they” will always defend them-
selves against this Interpretation of the kind of Being which belongs to the
way things have been interpreted by the “they”, lest it should prove
correct. It would be a misunderstanding if we were to seek to have the
explication. of these phenomena confirmed by looking to the “they” for
agreement

."The phenomena of idle talk, curiosity, and & amblgmty have been set
forth in such a manner as to mdxcate that they are already interconnected
n-their Being. We must now grasp in an existential-ontological manner

{ Being which belongs to everydayness is to be understood within the
worizon. of those structures of Dasein’s Being which bave been hitherto
obtained.

G 38. Falling and Thrownness _ |

1dle talk, curiosity and ambiguity characterize the way in which, in
n.everyday manner, Dasein is its ‘there’—the disclosedness of Being-in-
he-world. As definite existential characteristics, these are not present-at-
1and in Dasein, but help to make up its Being. In these, and i the way -
hey are interconnected in their Being, there'is revealed a basic kind of
Seing which belongs to everydayness; we call this the “falling’* of Dasein.

1 ‘Verfallen’. See our note 2, p. 42, H. 21 above, and note I,-p. 172, H. 134 above. '

an everyday manner, everything (and at bottom rothing) is' happering.

he kind of Being ;which belongs to this interconnection. The basic kind <
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/i‘ﬁis term does not express any negative evaluation, but is used to signify

at. Dasein is proximally and for the most part alongside the ‘world’ of its |

concern. This “absorption in . . . [Aufgehen bet . . .] has mostly the
character of Being-lost in the publicness of the “they”. Dasein has, in the
first instance, fallen away [abgefallen] from itself as an authentic pot-
entiality for Being its Self, and has fallen into the ‘world’.* “Fallenness”

i \_:\._/\ into the ‘world’ means an absorption in Being-with-one-another, in so far

N0 a5 the latter is guided by idle talk, curiosity, and ambiguity. [Through the ~
‘;._ Interpretation of falling, what we have called the “inafithenticity”.of

ey =6 Dasein®™!! may now be defined more precisely. On no account, however,

do the terms “inauthentic”” and “non-authentic” signify ‘really not’,* as
if in this mode of Being, Dasein were altogether to lose its Being. “In-
authenticity” does not mean anything like Being-no-longer-in-the-world,

but amounts rather to a quite distinctive kind of Being-in-the-world—the

kind which is completely fascinated by the ‘world’ and by the Dasein-
jwith of Others in the “they”. Not-Being-its-self [Das Nicht-es-selbst-sein]

Hfunctions as a positize possibility of that entity which, in its essential con-

cern, is absorbed in a world. This kind of not-Being has to be conceived as
“that kind of Being which is closest to Dasein and in which Dasein main-
taing itself for the most part.

‘So neither must we.take the fallenness of Dasein as a ‘fall’ from a purer
and higher ‘primal status’. Not only do we lack any experience of this
ontically, but ontologically we lack any possibilities or clues for Inter-
prgtmg it.

: Elz falling, Dasein z#self as factical Being-in-the-world, is something from
\whlch it has already fallen away. And it has not fallen into some entity
Shich it comes upon for the first time in the course of its Being, or even

%c which it has not come upon at all; it has fallen into the world, which

\\fﬁf\sclf belongs to its Being. Falling is a definite existential characteristic
 of Dasein itgelf. It makes no assertion about Dasein as something present-
at-hand, or about present-at-hand relations to entities from which Dasein
‘is descended’ or with which Dasein has subsequently wound up in some
. sort of commercium.
i' We would also misunderstand the ontologico-existential structure of
j.?‘f falling® if we were to ascribe to it the sense of a bad and deplorable
/| ontical property of which, perhaps, more advanced stages of human
: cu]ture might be able to rid themselves.

1 ‘f_ ... und an die “Welt” verfallen.’ While we shall follow English 1dmms by transla.nng
‘an dzc “Welt” ? as ‘into the “world” * in contexts such as this, the preposition ‘into’ is
hardly the correct one. The idea’is rather that of falling at the world or collapsing against it.
? ‘Un- und nichteigentlich, bedeutet-aber keineswegs elgcnthch nicht” ...
3 “Die ontelogisch-existenziale Struktur des Verfallens . . .* The words ‘des Veerfallens’
do not appear in the earlier editions.

[
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Neither in our first allusion to Being-in-the-world as Dasein’s basic
ta_fe,’ hor in our characterization of its constitutive structural items, did
g0 beyond an analysis of the constitution of this kind of Being and take
note of its character as a phenomenon. We have indeed described concern
ind “solicitude, as the possible basic kinds of Being-in. But. we did not
discuss the question of the everyday kind of Being of these ways in which
ne may be. We 2lso showed that Being-in is something quite different
'_m a mere confrontatxon whether by way of observation or by way of
tion; that is,'it is not the Being-present-at-hand-together of a ‘subject
dan Db_}ect Nevertheless, it must still have seemed that Beingwin-the-

ssible ways ‘of comporting itself towards its world run their course.
thout touching the ‘framework’ itself as regards its Being. But this
osed ‘framework® itself helps meake up the kind of chg which is

Dasem s. An existential modz of Being-in-the-world is documented in the
nomenon of falling.

d towards itself—a Being in which these are understood, but in a mod
grou.ndlesgs floating. Curiosity disloses everything and anything, yet in /
h'a way that Being-in is everywhere and nowhere. Ambiguity hides!
thing from Dasein’s understanding, but only in order that Being-in-

where”.

n-the-world, as it shows through in these phenomena, we first
arrive at an existentially adequate detexmination of Dasein’s basic state.
chis the structure that shows us the ‘movement’ of falling ?

Tdletalk and the way things have beex publicly interpreted (which idle

not something present-at-hiand for itseif within the world, as 2 product

¢lf be. volatilized to something “universal’ which, because it belongs
t1ally to nobody, is ‘really’ nothing and occurs as ‘Real’ only-in the
idual Dasein which speaks. Idle talk is the kind of Being that belongs
Jeing-with-one-another itself; it does nét first arise through certain
cumstances which have effects upon Dasein “from outside’. But if

d, presents 1o itself the possibility of losing itself in the “they” and
alling into groundlessness, this tells us that Dasein prepares for itself 2
nstant temptation fowards falling. chg—m—the-world is in itself
ptzrzg [z)erswkemcfz] ‘

rld -has the function of a rigid framework, within which Dasein’s

world should be suppressed in this uprooted “everywhere and '

By elucidating ontologmcally the kind of Bemg belonging to everyday '

includes) constitute themselves in Being-with-one-another. Idle talk

ached from Being-with-one-another. And if is just as far from letting

ascm itself, in idle talk and in the way things have been publicly inter-

- Idle talk discloses to Dasein a Bemg towards its world, towards Othersw- 177
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‘ _Dascm to an entity which Dasein itself is not, but forces it into

.ofmind that goes with it. The supposition of the “they” that one

Fand genuinely enlightened about itself. Versatile curiosity and restlessly
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Since the way in which things have been publicly interpreted ha
already become a temptation to itself in this manner, it holds Dasein fas!
in its fallenness. Idle talk and ambiguity, having seen everything, havin
understood everything, develop the supposition that Dasein’s disclose
ness, which is so available and so prevalent, can guarantee to Dasein th
all the possibilities of its Being will be secure, genuine, and full. Through
the self-certainty and decidedness of the “they”, it gets spread abroad
increasingly that there is no need of authentic understanding or the stat

ent1c1ty—mto a possible kind of Being of ztsey' The alienation of
nce tempting and tranquillizing—leads by its own movement, . ,

getting entangled [verfingt] in itself. L .
henomena we have pointed out—temptation, tranquillizing, Ir o
gnd sclf-cntano'hng (entanglement)—characterize the specific
¢ing which belongs to falling. This ‘movement’ of Dasein in its
ing, we call its “downward plunge” [Absturz). Dasein plunges out
to itself, into the groundlessness and nullity of inauthentic /
mess. But this plunge remains hidden from Dasein by the way. |

e been publicly interpreted, so much so, indeed, that it gets
ted as a way of ‘ascending’ and ‘living concretely’. f/
ownward plunge into and within the groundlessness of the in-
Being of the “they”, has a kind of motion which constantly
derstanding away from the projecting of authentic possibil-
and mto the tranquillized supposition that it possesses everything,
:rythmc is within its reach. Since the understanding is thus
torn away from authexmczty and into the “they” (though

leading and sustaining a full and genuine ‘life’, brings Dasein a franquill
for which everything is ‘“in the best of order and all doors are ope
Falling Being-in-the-world, which tempts itself, is at the same time
gmllzzmg [berubigend].
However, this tranquillity in inauthentic Being does not seduce o

to stagnation and inactivity, but drives one into uniohibited ‘hust
[“Betriebs™]. Being-fallen into the ‘world’ does not now someho
come to rest. The tempting tranquillization gggravates the falling. Wi
special regard to the interpretation of Dasein, the opinion may now ar.
that understanding the most alien cultures and ‘synthesizing’ them wi

jone’s own may lead to Dasein’s becoming for the first time thoroughly

urbulence [Wirbell. -

_not only existentially determinative for Being-in-the-world. 179
same time turbulence makes manifest that the thrownness which

ftself upon Dasein ip- its state-of-mind, has the character of

id .of movement. Thrownness is neither a ‘fhc(ghat is finished?

't that is settled ! Dasein’s facg_} ty is such that a; long"as 1 1s*

is, Dasein remains in the throw, and 1s sucked inito the mrbtﬂeflcc :

R s

héy 5" inau/thcntl ity Th}_‘iwnness n wl;ach facticit let 1tse1f *W\

¥

“knowing it all”” masquerade as a universal understanding of Dasein. B
at bottom it remains indefinite what is really to be understood, and t
uestion has not even been asked. Nor has it been understood that unde
“standing itselfis a potentiality-for-Being which must be made free in on
ownmost Dasein alone. When Dasein, tranquillized, and ‘understandin,
everything, thus compares itself with everything, it drifts along towar:
an alienation [Entfremdung] in which its ownmost potenhahty~for—Bem
is,hidden from it. Falling Being-in-the-world is not only tempting and
tranqu:llmmg, it is at the same time alienating.
Yet this alienation cannot mean that Dasein gets factically torn aw,
from jtself. On the contrary, this alienation drives it into a kind of Bejng
which borders on the most exaggerated ‘self-dissection’, temnpting it
with all possibilities of explanation, so that the very characterolog:_
Zf ‘typologies’ which it has brought about? are themselves alrea
b? oming something that cannot.be surveyed at a glance. This alienati
oses_off. from-DPasein-its-authenticity and p0551bmty#evm
ossibility of genuinely foundering, Tt Jering, Tt d6€s Bot, however, surrend

: enoxﬂzmnﬁr_l/aiwl_}i_l_)’ Igncrs to,Dasein, forwwhxcl& inits Bema;»that very

ﬂ'"égue/Dasem exists f{:t? Ly,

ow that falling has been exhibited, have we not set forth a phe- -

hich speaks directly against the definition we have used in

he formal idea of existence? Can Dasein be conceived as an

hich; in its Being, its potentiality-for-Being is an issue, if this
very everydayness, kas lost itself; and, in falling, ‘lives’ away

if? But falling into the world would be phenomenal ‘evidence

¢ existentiality of Dascin orly if Dasein were regarded as an .
‘or subject, as a self-point from which it moves away. In that

orld would be an Object. Falling into the world would then

¢ re-Interpreted ontologically as Being-present-at-hand in the

an entity within-the-world. If, however, we keep in mind

. die von ihr geze:txgten ..~ We follow the 4 ﬁcdwr lectio of the earlier editio
The newer editions have “.. . die.von ihr gezeigten . .." {*. . . which it bas shcrwn
See H. 304 below, and our note ad loc.

eworfenhelt ist nicht nur nicht eine “fcruge Tatsache”, sondern auch nicht ein
lossenes Faltum,”
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that Dasein’s Being is in the state of Being-in-the-world, as we have already
. pointed out, then it becomes manifest that falling, as a kind of Being of this
Bemg-m, affords us rather the most elemental evidence for Dasein’s existen-
<, tiality. In falling, nothing other than our potentiality-for-Being-in
world is the issue, even if in the mode of inauthenticity. Dasein can fall
only because Bemg—muthe-world understandingly with a state-of-mind
an issue for it. On the other }umd autkmtzc e}.lstence is not somethmfg,
. ed
E W in which such everydayness is selzed upoH- '
The phenomenon of falling does not give us something like 2 ‘night
view’ of Dasein, a property which occurs ontically and may serve to
round out the innocuous aspects of this entity. Falling reveals an. essential
ontological structure of Dasein, itself. Far from determining its nocturnal
side, it constitutes all Dasein’s days in their everydayness.

It follows that our existential-ontological Interpretation makes no
ontical assertion about the ‘corruption of hufnan Nature’, not because the
necessary evidence is lacking, but ‘because the problematic of this Inter-
pretation is prior to any assertion about corruption or incorruption.
Falling is conceived ontologically as a kind of motion. Ontically, we have
not decided whether man is ‘drunk with sin’ and in the status corruptionss,
whether he walks in the status integritatis, or whether he finds himself in
an intermediate stage, the stalus gratice. But in so far as any faith or
‘world view’, makes any such assertions, and if it asserts anything about
Dasein as chcr~m-thc-world it must come back to the existential
structures which we have set forth, provided that its assertions are to make
a claim to conseptual understanding.

The leading question of this chapter has been about the Being of the
“there”. Our theme has been the ontological Constitution of the disclosed-
ness which essentially belongs to Dasein. The Being of that disclosed-
ness is constituted by states-of-mind, understanding, and discourse. Its
everyday kind of Being ‘is characterized by idle talk, curiosity, and
ambiguity. These show us the movement of falling, with temptation,
tranquillizing, alienation, and entanglement as its essential characteristics.

But with this analysis, the whole existential constitution of Dasein has
been laid bare in its principal features, and we have obtained the phe-’
nomenal ground for a ‘comprehensive’ Interpretation of Dasem s Being
as care.

180

THE BEING OB-DASEIN

e
y"’

ton of tlze §mam’ml Totality of Dasem s Structural Whole
iois 2 strlicture which is- pr:mord_ta.lly and con-
E" he prece g chapters @1ws1on One, Chapters 2-5)
smlcture,has been elumdated phcnomenally as a whole) and also in its
consumtwe items, thg'ﬁ‘éh always on-this basis. The/prehmmary glance
‘wb.tchﬁﬁe gave 19 the whole of this phenormen j,n in ‘the beginning! has
now lost the tiness of our” “first general tch of it. To-be sure, the
Constitution f the strucrurdl whole and, everyday Kind of Bemg, 1s
" phenomemally so mangﬁffg that it sﬂy obstruct our looking at
~wholesds such phen_,emenologlca.ll a way Whlc“ﬁ is unified. But wé& may
_ ~f1foo‘1c’ at it more freely and our wrified mewyof it may be held jxrreadiness
#more sem:lrely if we now raise’ the queﬂ;.@n towards which/ve have been
working inOur preparat fundamental analysis ogDéfsem in general:
“how is the totality of tkat( tructural wiisle whick we f'zcwer?oznted out to be deﬁnad
in an. deistential-onto Gical mamzer;”’ o
Dasein emstyf‘zfctzcally We shall inquire whether exxstanﬁa.llty and
' factlcxty havgan toloouca.l umity, or wheﬂner facticity by belbngs essentially
- to emsten ty{
. to it, D ein hat aflfmd of Being jn’ “which it i Fought before itself and
: .bc:c_:o fes dlsclose& to itself in 1ts~thrownness.£ut thrownness, as a kind of
Being, beloncrs to an entlty,,whlch in each case is its possibilities, and is
em in suéh a way thatdt Lmderstj,ndg itse]f in these possibilities,and in
‘terms of them, pro_]eqtmg itself upén them. Being alongside the'ready-to-
‘hand, belongs Justxas primozdially to Bemg—m—the—worldf’as does Being-
with Others; a.nd Being-iri-the-world is in each c¢a%e for the sake of
tself. The Sle however] is proximally and for € most part inauthentic,
“the they*s.e'lf Beingsin
‘averageGverydayngss can be defined as $Being-in-the-world whick is filling |
nd disclosed, thipton and profecting, and fAcﬁ its ownmost potentials _)‘br-Bezng‘
$-an issue, /XFZ in its Being alonomdafh/e ‘world® and in its BM Others™. |
/ /‘

]
v

ecause Dasein essenually has a sta,te-of—mmd belonging *

-the—world is alwa%ﬂen Accordingly Dasemms/ 1
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¢ time make the phenomenox, -of jemporahty itself more

t. In terms of tcmporahty, it then Secomes intelligible why

«and can be, historical in the bas1s of\its Being, and why, as

isforical, it can develop historiology. ,;f;«f

If temporality makes up the pnmordlal meamng f Dasein’s Being,

and if moreover this entity is one‘for which, in its Bemg, this very Being is
an issue, then care qust use ‘tiine’ and therefore must reckon with ‘time’.

__ ‘Time-reckoning’ is 3‘ vel ped by Dasein’s temporality. They txme/whlch

V5 experienced in such }:eckomng is that phenomenal aspect of“temporahty
which is closcst,to “usOut'of it arises the ordinary everyc'l’a?yftmderstandmg
of time. And thigunderstariding evolves into the ;aadmonal conception
ﬁ‘ "&
l1ght on the source’ of the ¢ t:mc “n whlch’ entities W‘J.ﬂlm—
;?aie encountered—time #s “withiti-time-ness”—we shall nake
\_fanifeét an essential possibility of\nby’ﬁ:&emporahzmg of ‘temporality.t
“Thefewith the understanding prepa;g:;’" itself for an even more primordial
ﬁemporalmmg of temporality. Inftfﬁs“ is grounded that understanding of
eing.which is constitutive for'the Being of Dasein. Within the horizon
of time’ the prOJecuon of a eamng of Bem”g in general can be accom-
plished. 8,

Thus the mvesnga,non compnsed in the division which lies befone/iis
will now traverseshe following stages: Dasein’ Rpossﬂ:mty of ,Bemg-a-
whole, and "Bemg—tewards—dcath (Ch_a;gge__r_l) ; Dasein’s attest{uon of an
authentic pS mtlaht?rﬁfor-Bemg, afid resoluteness (Gha ér ter 2); Dasein’s
authenﬁc@otenﬁahty—fog;Bemg—a-whole and temggmhty as the onto-
logical 'fea.m.ng of care e‘@*Cil'zapter 3} temporahty and everydayness
( pter.4); temporality ”%&d h::.stonca.htyf*{(]hapter 5,)., temporality

within-time-ness as the séurce of the” ‘ordinary concepnon of time
Cha.pter 6).v N

"«

1 “Die Aufhellung des Ursprungs der t‘,tt” “in der” innerweltliches Seiendes begeg-

v net, der Zeit als I%mcrzemgke:t, offenbart ‘eine wesenhafte Zeitigungsméglichkeit der
Zeitlichkeit.” On ‘zeitigen” see FL. 3og/below. * ) ]

24n shr . . . It is not clear wiether the Pronoun ‘ibr’ refers to ‘Zeitigung® (‘tem-

poralizing”} or “Zeitlichkeir” (‘teriporality’).

it
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DASEIN’S POSSIBILITY OF BEING-A-WHOLE, AND
« ¢ . BEING-TOWARDS-DEATH

- 26. Tke Seeming Impossibility of Getting Dasein’s Being-a-whole into our Grasp
. Oniologically and Determining ity Character

- 'TEE inadequacy of the hermeneutical Situation from which the preceding
. analysis of Dasein has arisen, must be surmounted. It is necessary for us 236

. to bring the whole Dasein into our fore-having. We must accordingly ask ~; e |
. whether this cnuty, as something existing, can ever become accessible in 2 r{ i
-its Being-a-whole. In Dasein’s very state of Being, there are important _’;"

reasons which seem to speak against the possibility of having it presented ~
[Vorgabe] in the manner required.

The possibility of this entity’s Being-a-whole is manifestly inconsistent ‘w. .. .
with the ontological meaning of care, and care is that which forms the -V, "
totality of Dasein’s structural whole. Yet the primary item in care is -

. the ‘ahead-of-itself’, and this means that in every case Dasein exists for the ;_ 5

sake of itself. “As long as it is’, right to its end, it comports itself towards its *:,. "
potentiality-for-Being. Even when it still exists but has nothing more
‘before it” and has ‘settled [abgeschlossen] its account’, its Being is still

. determined by the ‘ahead-of-itself’. Hopelessness, for instance, does not

tear Dasein away from its possibilities, but is only one of its own modes of =
Being towards these possibilities. Even when one is without Illusions and
‘is ready for anything’ [“Gefasstsein auf Alles™], here too the ‘ahead-of-

" itself” Hes hidden. The ‘ahead-of-itself”, as an item in the structure of care, - u}.-,;;

tells us unambiguousty that in Dasein there is always something s#ill .7 “"T'

. outstanding,! which, as a potentiality-for-Being for Dasein itself, has not /st

vet become ‘actual’. It is essential to the basic constitution of Dasein that

- there is constantly something still o be sctiled [eine stindige Unabgeschlossenheit].
Such a lack of totality signifies that there is something still outstanding in
: onc’s potentiality-for-Being.

. . . im Dasein immer noch etwas aussteht . . . The. verb ‘ausstehen’ and the noun

: ‘Aussta.nd’ {which we usually translate as somethmg still outstanding’, ete.), are ordin-
arily used in German to apply to a debt or a bank deposit which, from the point of view
- -of the lender or depositor, has yet to be repaid to him, liquida.tcd, or withdrawn.
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'x But as soon as Dasein ‘exists’ in such a way that absolutely nothing

more is still outstanding in it, then it has already for this very reason
become “no-longer-Being-there” [Nicht-mehr-da-sein]. Its Being 1is

3 7: As long as Dasein is as an entity, it has never reached its wholeness’ 1

; = ‘/ % But if it gains such ‘wholeness’, this gain becomes the utter loss of Being-

&/ %, in-the-world. In such a case, it can never again be experienced as an entity.
% The reason for the impossibility of experiencing Dasein ontically as a
~ whole which is [als seiendes Ganzes), and therefore of determining its
X » character ontologically in its Being-a~whole, does not lie in any imperfec-
< tion of our cognitive powers. The hindrance lies rather in the Being of this
r‘“entLty That which cannot ever be suck as any experience which pretends
_ to get Dasein in its grasp would claim, eludes in principle any possibility
"~ of getting experienced at all. 2 But in that case is it not a hopeless under-
7 taking to try to discern in Dasein its ontological totality of Being?

We cannot cross out the ‘ahead-of-itself” as an essential item in the
structure of care. But how sound are the conclusions which we have drawn
from this? Has not the impossibility of getting the whole of Dasein into
our grasp been inferred by an argument which is merely formal? Or have
we not at bottom inadvertently posited that Dasein is something present-
at-hand, ahead of which something that is not yet present-at-hand is
constantly shoving itself? Have we, in our argument, taken “Being-not-
yet” and the ‘ahead’ in a sense that is genuinely exisiential? Has our talk
of the ‘end’ and ‘totality’ been phenomenally appropriate to Dasein?
Has the expression ‘death’ had a biological signification or one that is
existential-ontological, .or indeed any signification that has been ade-
quately and surely delimited ? Have we indeed exhausted all the possibili-
% ties for making Dasein accessible in its wholeness?
+¥ 7 5 We must answer these questions before the problem of Dasein’s totality
) 7 can be dismissed as nugatory [nichtiges]. This question—both the exis-
tentiell question of whether a potentiality-for-Being-a~whole is possible,
and the existential question of the state-of-Being of ‘end’ and ‘totality’—
) is one in which there lurks the task of giving a positive analysis for some

‘ » phenomena of existence which up till now have been left aside. In the
‘ . centre of these considerations we have the task of characterizing ontologic-
'x,l"ally Dasein’s Being-at-an-end and of achieving an existential conception

' "-; 1 ‘Die Behebung des Scinszusstandes besagt Vermchtxmg seines Seins. Solange das
Dasein: als Seiendes ist, hat cs seine ‘*Ginze™ nie erreicht.” The verb ‘beheben’ is used
in the sense of closmg one’s account or liguidating it by thhdramng money from the
bank. The noun “Génze’, which we shall iranslate as “wholeness’, is to be distinguished
from ‘Ganze’ (‘whole’, or occasionally ‘totality’) and ‘Ganzhelt’ (‘tota.hty)

2 “Was so gar nicht erst sein kann, wiz ein Exfahren das Dasein zu erfassen prétendiert,
entzieht sich grundsitzlich einer Erfahrbarkeit.’
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of death. The investigations relating to these topics are’ divided up
as follows: the possibility of experiencing the death of Others, and | the
possibility”of getting a whole Dasein into our grasp (Section 47); That
which is still outstanding, the end, and totality (Section 48); hoﬂhe
.- existential analysis of death. is distinguished from other possible Interpre-
- tations of this phenomenon (Section 4¢); a preliminary sketch of the
existential-ontological structure of death (S?sct:on 50) ;_Being-towards-
- death and the everydayness of Dasein (Section 51); everyday Being-
towardsideath, and the full existential conception of death (Section 52);
;ai;c%enual projection of an authentic Being-towards-death (Section 53).

T 47. The Possibility of Experiencing the Death of Others, and the Possibility of
Getting a Whole Dasein into our Grasp
+ When Dasein reaches its wholeness in death it simultaneously loses the

eing of its “there”. By its transition to no-longer-Dasein [Nichtmehr-
dasein], it gets lifted right out of the possibility of experiencing this; L.
transition and of understanding it as something experienced. Surely this<
sort of thing is denied to any particular Dasein in relation to itself, But —. ™
this makes the death of Others more impressive. In this way a termination < Y
[Beendigung] of Desein becomes ‘Objectively’ accessible. Dasein can’}
_hus gain an experience of death; all the more so because Dasein is essen- ~
tially Being with Others. In that case, the fact that death has been thus
‘Objectively’ given-must make possible an ontological delimitation of
dsein’s totality.
“Thus from the kind of Being which Dasein possesses as Being with one
another, we might draw the faarly obviousinformation that when the Dasein
of Others has come to an end, it might be chosen as a substitute theme for
ourli.nalysm of Dasein’s totality. But does this lead us to our appointed _
goa
Even the Dasem of Others, when it has reached its wholeness in death,
no—longer-Dasem in the sense of Being-no-longer-in-the-world. Does
not dying mean going-out-of-the-world, and losing one’s Being-in-the- %<
erd'r’ Yet when someone has died, his Being-no-longer-in-the-world G

iinderstand it in an extreme way) is still a Being, but in the sense of the . N ‘*
_emg just-present-at-hand~and-no-more of a corporeal Thing which we?
encounter. In the dying of the Other we can experience that remarkable
phenomenon of Being which may be defined as the change-over of an
ntity from Dasein’s kind of Being (or life) to no-longer-Dasein. The end ~..... ™~
of the entity qua Dascin is the beginning of the same entity qua something 7 ...~
esent-at-hand. T
_H_owever, in this way of Interpreting the change-over from Dasein to

- g
‘ .“,J f2
.
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Being-just-present-at-hand-and-no-more, the phenomenal content is
missed, inasmuch as in the entity which still remains we are not presented
with a mere corporeal Thing. From a theoretical point of view, even the
corpse which is present-at-hand is still 2 possible object for the student of
pathological anatomy, whose understanding tends to be oriented to the
.+ idea of life. This something which is just-present-at-hand-and-no-more is
- ‘more’ than a lifeless material Thing. In it we encounter something
aunalive, which has lost its life.?
S " But even this way of characterizing that which still remains [des Noch~
; \'VC\_;": ? verbleibenden] does not exhaust the full phenomenal findings with regard
4o to Dasein.
 The ‘deceased’ [Der- “Verstorbene™] as distinct from the dead person
~ [dem Gestorbenen], has been torn away from those who bave ‘remained
T A_bfehi.nd’ [den “Hiinterblicbenen”], and is-an object of “concern’ in the
“yays of funeral rites, interment, and the cult of graves. And that is.so
/' _because the deceased, in his kind of Being, Is ‘still more’ than just an item
 {of equipment, environmentally ready-to-hand, about which one can be
concerned. In tarrying alongside him in their mourning and commemora-
.tion, those who have vemained behind are with im, in a mode of respectful
solicitude. Thus the relationship-of-Being which one has towards the dead
’/ is mot to be taken as a concernful Being-alongside something ready-to-hand.
In such Being-with the dead [dem Toten], the deceased Fkimself is no
longer factically “there’. However, when we speak of “Being-with”, we
. always have in view Being with one anothér in the same world. The
deceased has abandoned our ‘world® and left it behind. But in ferms of
that world [Aus ihr her] those who remain can still be with kim.
Lol \d””‘ The greater the phenomenal appropriateness with which we take the
L\ 577 po-longer-Dasein of the deceased, the more plainly is it shown that in
e Ifégé;:;ﬁéuch Being-with the dead,”the authentic Being-come-to-an-end [Zuen-
- %L fdegekommensein] of the deceased is precisely the sort of thing which we

R

oy
. et N
o
e
T

s is experienced by those who remain. In suffering this loss, however,
/e have no way of access to the loss-of-Being as such which the dying

Yo
nan ‘suffers’. The dying of Others is not something which we experience
in a genuine sense; at Most we are always just ‘there alongside’.2 ™}

And even if, by thus Being there alongside, it were possible and feasible

1 ¢Das Nur-noch-Vorhandene ist “mekr” als ein lebloses materielles Ding. Mit ihin
begegnet ein des Lebens verlustig gegangenes Unlebendiges?

z¢ gind ... “daber”.’ Literally the verb ‘dabeisein’ means simply “to be at that
place’, ‘to be there alongside’; but it also has other connotations which give an ironical

touch to this passage, for it may also mean, ‘to be engal ed in” some activity, “to be at'it’,
P 34 Jag!

239

‘to be in the swim’, ‘to be ready to be “counted i

) -do not experience. Death does indeed reveal itself as a loss, but a loss such .

-
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_fo’x: us to make plain to ourselves ‘psychologically’ the dying of Others
this w?uld I.)y no means let us grasp the way-to-be which we would ther;
have in mind—namely, coming-to-an-end. We are asking about the
ontol?glcal r.ueaning of the dying of the person who dies, as a possibility-
ofi-].?.emg which belongs to kis Being, We are not asking :;.bout the way in
w%:uch the deceased has Dasein-with or is still-a-Dasein [Nochdase?ns
with those who are left ‘behind. If death as experienced in Others is Wha:ii:
:Z:;;e en{t:il;%d to ta.ke. as the theme for our analysis of Dasein’s end and
| Prgg u;%; o é;::;,(nix.not give us, either ontically or ontologically, what it
fEut above all, the suggestion that the dyine i i
fhéme for thé‘ontologic:lbanalysis of Daseiny?:?ogﬁ?;ha:; ltshj ::t?]i'ztuz'
- its account, rests ona presupposition which demonstrably fails e'xltoget];ger:l
to recognize Da:f}cm’s kind of Being. This is what one presupposes when
onc is of the opinion that any Dasein may be substituted for another at
Jrando?ai 50 that what cannot be experienced in one’s own Dasein is
;:Z:;:SE?C in that of a stranger. But is this presupposition actually so

Ip -ejreryday conicern, constant and manifold useis made of such represent-
bility. Whenever we go-anywhere or have anything to contribute, we can
be -_reprcsented by someone within the raage of that ‘environme;t’ with,
W_h.mh we are most closely concerned ¥ e great multiplicity of ways of
Bang- -the-world in which one person can be represented by another
not only cxtez_lds to the more refined modes of publicly being with onc’
apothcr,_ but is likewise germane to those possibilities of concern which
grg-}*esmcted'fvithin definite ranges, and which are cut to the measure of
¢’s occupation, one’s social status, or one’s age. But the very meaning
. sugh {eprcscn-ta.tion 1s such that it is always a representation “in’ ]:“ing
un:_d 'bm’.’] something—that is to say, in concerning oneselfwith something.
But proximally and for the most part everyday Dasein understands itsezif.'
ntcrms of th.at with whick it is customarily concerned.“One ¥’ what one
gs.}lfl relation to this sort of Being (the everyday manner in which we
u}--wﬂh one a:notller in absorption in the ‘world’ of our concern)
presentabﬂlty is not only quite possible but is even constitutive for our

gc’ eine villige Verkennung . . .* The older cdit?ons have “totale’ rather than
Vertretbarkeit’, The verb ‘vertreten means ¢ cnt’ in the

_ . 3 to 1/ ? ¢ izing’
: e;m Ii i&oigléh be noted dg:dl:zfat the verb ‘vorste;clll);nequr;talls% tsl:cinsgizlsrgeosfumgdm gs
represe g’,- e quite different sense of ‘affording a “representation” or “idea”

. Ind.ispuiiably, t.he fact that one Dasein can be represented® by another
belongs to its possibilities of Being in Being-with-one-another in the world. :
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284 LT e Dasein can and mu::: within certain But the medical concept of the ‘exitus’ does not coincide with that of
W Teas : ne » s
2407} being with onc apother. o © “perishing™.
|1linnits, ¢h¢’ another Dasein. &

From the foregoing discussion of the ontological possibility of getting
. death into our grasp, it becomes clear at the same time that substructures

of entities with another kind of Being (presence-at-hand or life) thrust
" themselves to the fore unnoticed, and threaten to bring confusion to the
Interpretation of this phenomenon—even to the Jirst suitable way of
.- presenting it. We can encounter this phenomenon only by seeking, for our
- further analysis, an ontologically adequate way of defining the phenomena
which are constitutive for it, such as “end” and “totality”.

However, this possib;l«i‘ty\’of representing breaks down cg?ﬁlﬁ eif t:;

? - - 233 - c

i i { representing that posmbﬁlty-of»B?mg whic
%:siizszt;;g t(;P an end,band which, as such, gives to it its Whol«;:nests.
s No one can take the Other’s dying away from Fim. Of course someone c;mf got l‘lo
T denth for another. But that always means to sacrifice c;z;:lf h:;‘ the
. ~¥is death for an : : onesel c

b K definite affuir’. Such “dying for” can never st
> u”gzl};l:; ;Z:mt;is f:d hifdeath taken away in even the shgh?cst degr:;;:.
T Dying is something that every Dasein itself must take upon itself at the

: . ine, i it is’ at
-5 27 fime By its very essence, death is in every case une, m SO far as

~

; jombes a peculiar possibility-of-Being in which 1 48‘. M which is Still Out.rtan{'m.g 7 the E”d’ Totality - (o C‘,};, nE
all. And mtieed deat’h o i P's an issue. In dying, it is shown that Within the framework of this investigation, our ontological character- . -
the very Being of' one’s own Dasfm'la]l const.ifutivc for deathl DyE ization of the end and totality can be only provisional. To perform this

Y o chc are onto oﬂlcb S;ndersto od existentially} and it is task adequately, we must not only set forth the_formal structure of end i

. { inot an event; it 1s a pheI}ox_nen_op to be hich must be still mo‘%c closely .general and of totality in general; we must likewise disentangle the struc-

! %o be understood in a distinctive sense w * tural variations which are possible for them in different realpas—that isto

delimited. - L ‘s : the say, deformalized variations which have been put into relationship respec-

. Butif ‘ending’, as dyi.ng, s constiturive zzie?a:sm:; ;‘:itsilﬁalth}fieno- tively with, definite kinds of entities as ‘subject-matter’, and which Ifave

:¢" _ Being of this wholeness 1tse_lf must be conc s own. In ‘ending’, and in had their character Determined in terms of the Being of these entities.

" menon of a.Dasein. which s mhiezcliuia}feezg;;zs c.onstitutive, t,here is, ~I'his task, in turn, presupposes that a sufficiently unequivocal and positive

Dascin’s Being-a~whole, for whic These are the facts of the case exist- Interpretation shall have been given for the kinds of Being which require

by its very essence, 00 rcprc?sengnl}f- hen. one-interposes the expedient of hat the aggregate of entities be divided into such realms. But if we are

entially; one fa..ﬂs 10 recognize y ti‘t’\;te theme for the analysis of totality. 0:understand these ways of Beiyg_, we need a clarified idea of Being in

making the dyx.ng of Others a subs ke Dasein’s Beifig-a-whole accessible eneral. The task of carrying ouf in an appropriate way the ontological

So once again the attemnpt tzlmahenonﬁ‘»ﬁa has broken down. Put our analysis of end and totality breaks down not only because the theme is so

in a way that is appropriate to et? - i1 their oute ome; they hate been ar-reaching, but because there is a difficulty in principle: to master this
deliberzti;n.s ix;ve ;;2:1 Ot;;znmncize;eif only rather roughly. We have ask successfully, we must presuppose that precisely what we are seeking

oriented by the p :

in this investigation—the meaning of Being in general—is something
which we have found already and with which we are quite familiar.

In the following considerations, the “variations’ in which we are chiefly
nterefted are those of end and totality; these are ways in which Dasein i ;" i
ets a definite character ontologically, and as such they should lead to a7y<+, e
rimordial Interpretation of this entity. Keeping constantly in view the DR
existential constitution of Dasein already set forth, we must try to decide ™~ <"~
ow inappropriate to Dasein ontologically are those conceptions of end

. totality which first thrust themselves to the fore, no matter how 242
egorially indefinite they may remain. The rejection. [Zuriickweisung]
nch concepts must be developed into a positive assignment [Quweisung] %

fre

fthem to their specific realms. In this way our understanding of end and 27 -

ality in their variant forms as existentializ will be strengthened, and this o

indicated that death is anéxistential phcno_mcnon. Cur ir{vesﬂgaio; 11; ;
thus forced into a purely existential or-ic?ltauon ‘i-‘.O't].'lC Daseklil v:nai i
every case one’s own. The only remaming pos.mbﬂ:tty for t cti - 3*{ 2o
.~ death as dying, is either to form a purc}y existential ccz;?ccp ;)‘t
S henomenon, or else to forgo any onto_lczgxcal understa.n_ ing of 1 .1
g When we characterized the transition f;:)m ??eﬁé:()t}zz:;;i;fs _.
L “¥Dasein as Being-no-longer-in-the-world, we showed further tb: |
25 god “the- in the sense of dying must be distinguished from .
““ ) iﬁ;ﬁ;ﬁiﬁ}fhﬁﬁoﬁd of that which mere.:ly has li_fe [c.ies Sug—leben
R den]. In our terminology the vf:rnding of _antiﬂuéli% ;]::;01: Zl;;?;, 1}5 ﬂlc;nlc;it;
R “oerishing” enden]. We can see the ;
: « : f;i' ex?&c;insgmv:fich[gzrsein ca:111 have is distinguished from the end 2f a hﬁl.i
.Of course “dying” may also be taken physiologically and biologically :.

Pl
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will guarantee the possibility of an ontological Interpretation. of death.

But even if the analysis of Dasein’s end and totality takes on so broad
an orientation, this cannot mean that the existential concepts of end and
totality are to be obtained by way of a deduction. On the contrary, the
existential meaning of Dasein’s coming-to-an-end must be taken from
Dasein itself, and we must show how such ‘ending’ can constitute Being~

a-whole for the entity which exists.
We may formulate in three theses the discussion of death up to this

! point: 1, there belongs to Dasein, as long as it is, 2 “not-yet” which it

will be—that which is constantly still outstanding; 2/thc coming-to-its-end
of what-is-not-yet-at-an-end (in which what is s outstanding is liquid-
ated asregards its Being) has the character of no-longer-Dasein; 3. coming-
to-an-end implies a mode of Being in which the particular Dasemn simply
cannot be represented by someone else.

In Dasein there is undeniably a constant ‘lack of totality’ which finds
an end with death. This “not-yet” ‘belongs’ to Lasein as long as it is;
this is how things stand phenomenaily. Is this to be Interpreted as still
outstanding ?* With relation to what entities do we talk about that which
is still outstanding? When we use this expression we have in view that
which indeed ‘belongs’ to an entity, but is still missing.Outstanding, as a
way of being missing, is grounded upon a belonging—t’%?% For instance, the
remainder yet to be received when a

When the ‘debt’ gets paid off, that which is still outstanding gets liquid-
ated; this signifies that the money ‘comes ir’, or, if other words, that the
remainder comes successively along. By this procedure the “not-yet” gets
filled up, as it were, until the sum that is owed is “all together”.® There-
forefto be still outstanding means that what belongs together is not yet
all together?}Ontologically, this implies the un-readiness-to-band of those
portions which have yet to be contributed. These portions have the same
kind of Being as those which are ready-to-hand already; and the latter,
for their part, do not have their kind of Being modified by having the
remainder come in. Whatever “lack-of-togetherness” remains [Das beste-
hende Unzusammen] gets “paid off’ by a cumulative piecing-together.
Entities for which anything is siill outstanding kave the kind of Being of something

sclange es ist, dieses

1<Aber darf der phinomenale Tatbestand, dass zum Dasein,
“Tathest-

Noch-picht “gehért”, als dusstand interpretiert werden ?’ The contrast between
and’ and ‘Ausstand’ is perhaps intentional.
2 Avsstehen als Fehlen griindet in einer Zugehorigkeit.’
3 “Tilgung der “Schuld” als Behebung des “Ansstandes bedeutet das “Eingehen”,
ist Nacheinanderankommen des Restes, wodurch das Noch-nicht gleichsam aufgefill
%ird,s bis die geschuldete Summe “beisammen’” ist.’ On ‘Schuld’ see note 1, p. 325
. 28o.

debt is to be balanced off, is stll
- outstanding. That which is still outstanding Is not yet at one’s disposal.

-
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ready-to-kand. The togetherness [Das Zusammen] is characterized as a
- Ssum?, afld so is that lack-of-togetherness which is founded upon it
__ But th:IS lack-of-togetherness which belongs to such a mode of tog;:ther-
- ness—t}.m being-missing as still-outstanding—cannot by any means define
3 ontol.oglcally that “not-yet” which belongs to Dasein as its possible death
: “D_ase.m does not have at all the kind of Being of something ready—to-hand:
?mE}.un,-the—Yvorld. The togetherness of an entity of the kind which Dasein
s ‘in run.nmg/its course’ until that ‘course’ has been completed, is not
‘constituted by’a ‘continuing’ piecing-on of entities which someh;w and
~'somewhere, are ready-to-hand already in their own right., 1

: That Dasein should be together only when its “not-yet” has been filled e
up is so far from the case that it is precisely then that Dasein is no longer. o
Any Dasein always exists in just such a manner that its “not-yet” belongs : ;
I;Lo.n:. But are there not entities which are as they are and to whichba
‘not-yet” can belong, but which do not necessarily have Dasein’s kind
of Being?
-For-instance, we can say, “The last quarter is still i i
t1_1e moon gets full”. The “not-yet” diminis i hes as the cgsfefaal?;dgn;ghaiﬁ i
disappearss But here the moon is always present-at-hand as a whole “z': ~e
already. Leaving aside the fact that we can never get the moon wholly in B
our grasp even when it is full, this “not-yet” does not in any way signify
_'_not_.-yet-Being-ltogether-of the parts which belongs to the moon, but

ertains only to the way we get it in our grasp perceptually. The “not-yet”
y\ih.mh belongs to Daseéin, however, is not just something which is pro- x :
v;;mna.‘lly and occasionally inaccessible to one’s own experience or even B
to-__'tha.tt ofa stranger; it “is’ not yet ‘actual’ at all. ﬁm problem does not o “J:“

ertam to geiting into our grasp the “not-yet’ which is of the character of N o
D___asefn; it pertains to the possible Being or not-Being of this “not-yet”. h
Dasein must, as itself, become—that is to say, be—what it is not yvet. Thus
if ge are to be able, by comparison, to define that Being of the “not-yet”

s of the character of Dasein, we must take into consideration entities

hose kind of Being becoming belongs. /
When, for instance, a fruit is umipc,’it ““goes towards” its ripeness.
this process of ripening, that which the fruit is not yet, is by no means
ed on as something pot yet present-at-hand. The fruit brings itself to
ness, a1:1d such a bringing of itself is a characteristic of its Being as a
. Nothing imaginable which one might contribute to it, would elimi-
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own accord. When. we speak of the “not-yet” of the unripeness, we do not
have in view something else which stands outside [aussenstehendes], and
which—with utter indifference to the fruit—might be present-at-hand in
it and with it. What we have in view is the fruit itself in its specific kind
of Being. The sum which is not yet complete is, as something ready-to-
hand, ‘a matter of indifference’ as regards the remainder which is lacking
L and un-ready-to-hand, though, taken strictly, it can neither be indifferent
“ +o that remainder nor not be indifferent to it.! The ripening fruit, how-
ever, not only is not indifferent to its unripeness as something other than
itsclf, but it is that unxipeness as it ipens. The “not-yet’” has already been
_ included in the very Being of the fruit, not as some random characteristic,
.4 but as something constitutive. Correspondingly, as long as any Dasein is,
it too is already its ‘“not-pet” 1
That which makes up the ‘lack of totality’ in
“ahead-ofiitself”, is neither something still outstanding in a summative
stogetherness, nor something which has not vet Become accessible. It is a
E}“not—yet’? which any Dasein, as the entity whick it is, has to be. Never-
— . theless; the comparison with the unripeness of the fruit shows essential
k differences, although there is a certain agreeraent. If we take note of these
 differences, we shall recognize how indefinite our talk about the end and
ending has hitherto been.

Ripening is the specific Being of the fruit. Itis also a kind of Being of the
“not-yet” (of unxipeness); and, as such & kind of Being, it is formally
analogous to Dasein, in that the latter, Like the former, is in every case

. already its “not-yet” in a sense still to be defined. Buit even then, this does
}‘i‘/]‘not signify that ripeness as an ‘end’ and death as an ‘end’ coincide with
- #"" regard to their ontological structure as ends. With ripeness, the fruit
e fulfils itself.? But is the death at which Dasein arrives, a fulfilment in this
. sense ? With its death, Dasein has indeed ‘fulfilled its course’. But in doing
; . X 50, has it necessarily exhausted its specific possibilities? Rather, are not
#" these precisely what gets taken away from Dasein? Even ‘“unfulfilled’
Dasein ends. On the other hand, so little is it the case that Dasein comes
to its ripeness only with death, that Dasein may well have passed its
ripeness before the end.? For the most part, Dasein ends in unfulfilment,

or else by having disintegrated and been used up-
1 ‘Die noch nicht volle Summe ist als Zubandenes gegen den fehlenden wnzuhandenen

£

dagegm sein.

¥ Mt der Reife vollendet sich die Frucht.! Notice that the verb “vollenden’, which we :
1 here translate as “$ulfl’, involves the verb ‘enden’ {*t0 end’”). While ‘vollenden’ may raean

L

‘to bring fully to an end’ or “to terminate’, it may also mean ‘to complete’ or ‘to perfect’.

and vegetables.

Dasein, the constant

Rest “gleichgiiltig”. Streng genormen kann sie weder ungleichgiltig, noch gleichglity |

~ * While we have translated “Reife’ by its cognate ‘ripeness’, this word applies generally -
* to almost any kind of maturity, even that of Dasein—not merely the maturity of fruits

IT.» -
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Ending does not necessarily mean fulfilling oneself. It thus becomes 0o
more urgent to ask in what sense, if any, death must be conceived as the ending xj;\‘ iz
(-1 ke .

of Dasein.
‘ In the ﬁxs.t instance, “ending” signifies “stopping”, and it signifies this o
in senses which are ontologically different. The rain stops. It is no longer %
p?esent—at-hand. The road stops. Such an ending does not make the rogad 5"‘"15-
dlS?,ppt?ar, but such a stopping is determinative for the road as this one -I “ s
:Mh.’LCI?. is present-at-hand. Hencc‘:’?nding, as stopping, can signify cithe; 2
‘passing over“into non-presence-at-hand” or else “Bgfng-presént—at-hand - f 5 ‘
only when.the end comes”. [The latter kind of ending, in turn may either S
be determinative for something which is present-at-hand z'njcm unfinished
tway, as a road breaks off when one finds it under construction; or it may
rat.he}" copsﬁtutc the ‘finishedness” of something present—at—ha,nd as tbicr
painting is finished with the last stroke of the brush. ’

But ending as “getting finished” does not include fulfilling. Cn the
o'ther hand, whatever has got to be fulfilled must indeed reach the.ﬁnished-
~niess that is possible for'it.@_ﬁulﬁ]ling is a2 mode of “finishedness’, and is

founded upon it. Finishedness is itself possible only as a determin;te form
_of ;:omethi%g present-at-hand or ready-to-hand. o

~ Even en ing in the sense of “disappearing® can still i ifica~ ORET
_ fnons according to the kind of Being%ﬁhich ;n entity mak.l; ?a::: ?;if:?n R

.Elzt an end—_that is to say it has disappeared. The bread is at.an end— e
: rea; ;s;t‘z)- }i:i’d Tt has be.en used up and is no longer available as something <
By none of these modes of ending can death be suitably characterized as the “‘end”
of D..asem. If dying, as Being-at-an-end, were understood in the sense of am—
ending of the kind we have discussed, then Dasein would thereby be
treated as something present-at-hand or ready-to-hand. In death Dgscin
: ha§ not been fulfilled nor has it simply disappeared; it has not :become
finished nor is it wholly at one’s disposal as something ready-to-hand
3 Or} the contrary, just as Dasein i already its “not-yet”, and is .itsm'\ "

Zotfyet” constantly as long as it is, it is already its end too. The “ending” - e
which we have I view when wé Speak of death, does not signify Dasei;:’s e
Being-at-an-end [Zu-Ende-sein], -but a Being—towanis—tks—et;zd [Sein zum *
Enfie]. of this entity. Death is 2 way to be, which Dasein takes over as soon 2
as it is. *“As soon as man comes to life, he is at once old enough to die.’tv -
- Ending, as .Being-towards-the-end, must be clarifed ontologically‘in
erms of D.asem’s kind of Being. And presumably the possibility of an :
existent Being of that “not-yet” which lies ‘before’ the ‘end’,! will become s

“1.. die Moglichkeit cines existierenden Sci - g e gt
foge " The carlier ecitions have & . das 12 oo Gt “Bader s, = aem “Eade”
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intelligible only if the character of ending has been determined exist~

entially. The existential clarification of Being-towards-the-end will also

give us for the first time an adequate basis for defining what can possibly

be the meaning of our talk about a totality of Dasein, if indeed this totality
is to be constituted by death as the ‘end’. .

Our attempt to understand Dasein’s totality by taking as our point

of departure a clarification of the “‘not-yet” and going on to a character-

; ization of “ending”, has not led us to our goal. It has shown only in a

3 nggative way that the “pot-yet” which Dasein in every case i, resists

Interpretation as something still outstanding. The end fowards which

Dasein s as existine, remains inappropriately defined by the M

“Beine-at-an-end’._These considerations, however, should at the same
time make it plain that they must be turned back in their course. A posi-
tive characterization of the phenomena in question (Being-not-yet,
ending, totality) succeeds only when it is unequivocally oriented to Dasein’s
state of Being. But if we have any insight into the Fealms where those end-
structures and totality-structures which are to be construed ontologically
with Dasein belong, this will, in a negative way, make this unequivocal
character secure against wrong turnings. -

{ ® Ifwe are to carry out a positive Interpretation of death and its character
as an end, by way of existential analysis, we must take as our clue the
basic state of Dasein at which we have already arrived—the phenomenon

of care. .

9 49. How the Existential Analysis of Death is Distingmished _from Other Possible
Interpretations of this Phenomenon

The unequivocal character of our ontological Interpretation of death
i};-iiust first be strengthened by our bringing explicitly to mind what such
“an Interpretation can nef inquire about, and what it would be vain to
", expect it to give us any information or instructions about.?

stood as a kind of Being to which there belongs a Being-in-the-world.

Only if this kind of Being is oriented in a privative way to Dasein, can
we fix its character ontologically. Even Dasein may be considered purely
as life. When the question is formulated from the viewpoint of biology and
physiology, Dasein moves into that domain of Being which we know as the
world of animals and plants. In this field, we can obtain data and statistics
about the Jongevity. of plants, animals and men, and we do this by ascer-
taining them ontically. Connections between longevity, propagation, and

1¢ .. wonach diese nicht fragen, und woriiber eine Auskunft und Anweisung von ihr
‘kann’ after ‘fragen’, and

vergeblich erwartet werden kann.” The older editions have
“muss’ where the newer editions have ‘kann’.

Death, in the widest sense, is a phenomenon of life. Life must be under- '
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g_rpwth may be recognized. The ‘kinds’ of death, the causes, “contrivances®
and ways in which it makes its entry, can be explored.v -
Underlying this biological-ontical exploration of death is a problematic e
hat is ontological. We still have to ask how the ontological essence of
eath 1s defined in terms of that of life. In a certain way, this has always
i:ie_en decided already in the ontical investigation of death. Such investiga-
tions.operate with preliminary conceptions of life and death, which have
EER IMOTE OF less clarified. These preliminary conceptions'need to be
.I_cetclzed‘-out by the ontology of Dasein. Within the ontology of Dasein™
: Whmh is superordinate to an ontology of life, the existential analysis of deatli ';
in turn, subordinale to a characterization of Dasein’s hasic state. The v -
ending of that which lives we have called ‘perishing’. Dasein too ‘has’ its/ R
¢ath, of the kind appropriate to anything that lives; and it has it, not in
ntical isolation, but as codetermined by its primordial kind of Being.
:so far as this is the, case, Dasein too can end without authentically? .
S

o, 4
e
5 H

A
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ying, though on the other hand, qua Dasein, it does not simply perish.
e_.:dcsignate this intermediate phenomenon as its “demise®.X Let the term
ing” stand for%ﬁ? way of Being in which Dasein & towards its death.? /
'p:c.ordingfly we must say that Dasein never perishes. Dasein, however, |
an’ flemise only as long as it is dying. Medical and biological investiga:
lox into “dernising” can obtain results which may even become significant
' tglogically if the basic orientation for an existential Interpretation of
ath has been made secure. Or must sickness and dedth in general— \
ven: frc_)m a medical point of view—be primarily conceived as existential . ~7 K
henomena? FOCE
The existential Interpretation of death takes precedence over any o™
1ology and ontology of life. But it is also the foundation for any investiga- et .
n:.-of death which is biograpkical or historiological, ethnological or
sy'c.}-lo.logica.l. In any ‘typology’ of ‘dying’, as a charactexizati’oz of the
-chtmns under which a demise is “Experienced’ and of the ways in
hich it is “Experienced’, the concept of death is already presupposed.
loreover, a psychology of ‘dying” gives information about the ‘living’ of
e:person who is ‘dying’, rather than about dying itself. This simply
ects the fact that when Dasein dies—and even when it dies authentically
'.'docs not have to do so with an Experience of its factical dernising, or
uch an Experience. Likewise the ways in which death is taken am;ng

Ao
WV

VN
=T

-

-Abltbcn’. This term, which literally means something like “fivi ife, 1
d ; me g like ‘living out’ one’

) ‘13 orc.hn,a.nr Germarn as a rather legalistic term for a pexson’s deatlf \?Vltle shtﬁlcus'al.;fs?az
tr a::tsml“:gox(lbiosﬂialn as angt:un and as a verb), which also has legalistic connotations. But
= il a; : itrary one, and does not adequately cxpress the meaning which
2540 Seinsweise, in der das Dasein zu seinem Tode 75t
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primitive peoplcs: and their ways of comporting themselves towards it in
magic and cult, illuminate primarily the understanding of Dasein; but
the. Interpretation of this understanding already requires an existential
analytic and a corresponding conception of death.
Y On the other hand, in the ontological analysis of Being-towards-the-
' XY izend there is no anticipation of our taking any existentiell stand toward
S5 déath. If “death” is defined as the ‘end’ of Dasein—that is to say, of Being-
"”“.:f' in-the-world—this does not imply any ontical decision whether ‘after
oy “ deatly’ still another Being is possible, either higher or lower, or whether
¢ 248 Dasein ‘lives on’ or even ‘outlasts’ itself and is “immortal’. Nor is anything
. - decided ontically about the ‘other-worldly’ and its possibility, any more
than about the ‘this-worldly’ ;! it is not as if norms and rules for comporting
oneself towards death were to be proposed for ‘edification’. But our
analysis of death remains purely ‘this-worldly’ in so far asiit Interprets
that phenomenon merely in the way in which. it enters info any particular
Dasein as a possibility of its Being.{Only when deffth is conceived in its full
ontological essence can we have any methodological assuranceineven asking
what may be after death; only then can we do so with meaning and justifica-’
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__:hi_ch-h:as been dévised accidentally and at random. We can restrain this
a.rbltl:a.rmess only by giving bcforehandﬁn ontological characterization of
the kind of Being in which the ‘end’ enters into Dasein’s average every-
layness. To do 5o, we must fully envisage those structures of everydayness
which we have earlier set forth. The fact that in an existential analyynsis of
r_:z:.t}{, existentiell possibilities of Being-towards-death are consonant with
;s.afnplied by the essence-of all ontological investigation. All the more
Pl;cztfly must the existential definition of concepts be unaccompanied b

ny existentiell commitments,? especially with relation. to death, in whicl}: T

existential problematic aims onl i i tur
tenti Y at setting forth the ontological st B
‘Dasein’s Being-towards-the-end.vi e
S ———ay &

Preliminary Sketch of the Existential-ontological Strusture of Death . ..

ta: dmg, there. has emerged the necessity of Interpreting the phenomenon
f death as Being-towards-the-end, and of doing so in tcgns of Dasein’s

oetare, . . .
ic:state. Only so can it be made plain to what extent Being-a-whole,

: tion. Whether such a question is a possible #heoretical question at all will constituted by Being towards-the-end, i ) ) :
: . : . . y : ~Lhe- is bl i ;
» 1 ‘%pot be decided here. The this-worldly ontological Interpretation of death onformity with the str?zctwce of its Being,. Wf cl):ire :e:; t;:: l: ltsfﬂf;u
. ', takes precedence over any ontical other-worldly speculation. sstate of Dasein. The ontological $enification of the ei_;e is the
- gnifl ression

Finally, what might be discussed under the topic of 2 ‘metaphysic of _care’’-has been expressed in the ‘definition’: “ahead-ofiitselfBe; PRI
death’ lies outside the domain of an existential analysis of death. Questions ady-in (the world) as Being-alongside, entifes which v Sbemg- S
of how and when death ‘came into the world’, what ‘meaning’ it can (ﬁé‘t_whir{fthc-wqud)” Vil/Tn this are expresée“a the W“ s

! have and is to have as an evil and affliction in the aggregate of entities— s of Dasein’s Boing™ sutal character-

these are questions which necessarily presuppose an understanding not
only of the character of Being which belongs to death, but of the ontology
of the aggregate of entities as a whole, and especially of the ontological.
clarification of evil and megativity in general.

Methodologically, the existential analysis is superordinate to the ques-

of Dasein’s Béﬂﬁag:‘ existence, in the “ah : 32 P
o e & BCE.. cad-of-itself™; facticity, in the =250
_Beingralready-in”; falling, in the “Being-alongside”’. If indeed death 5
gs in a-distinctive sense to the Being of Dasein, then death (or Being-

=]

ards-the-end) must be defined in terms of these characteristics.

oy . .. .
s existence, facticity, and falling reveal themselves in the pheno- ..
L

tions of a biology, psychology, theodicy, or theology of death. Taken. enon-of death.
ontically, the results of the analysis show the peculiar formality and empti—: _ éfnterpretation in which the “not-yet—and with it even the utt ot
- ness of any ontological characterization. However, that must not blind us: not-yet”, the end of Dasein—was taken in the sense of somc:hi:; :
o to the rich and complicated structure of the phenomenon.;If Dasein in. utstanding, has been rejected as inappropriate in that it included ch o Lt

] ; Wy - )
eneral never becomes accessible as something present-at-hand, because: ical perv -3 : . P
g g p . g, perversion of making Dasein something present-at-hand. .5

Being-possible belongs in its own way to Dasein’s kind of Being, even less:
may we expect that we can simply read off the ontological structure of:
death, if death is indeed a distinctive possibility of Dasein. § .

On the otherhand, the analysis cannot keep clinging to an idea of death.

1 “Uber das “Jenseits™ und seine Méglichkeit wird ebensowenig ontisch entschieden:
fvie tiber das “Diesseits” - . .* The quotation marks around *“Diesseits™ appear ovly in the,
ater editions.

&

: %J:&_th” bas t%u-:_ character of Somethjng towards which Dasein
&5 ttself. The end is impending [steht . . . bevor] for Dascin. Death is/ &

something not yet present-at-hand, nor is it that which is ultimatel,

~e

_.so'ausdriicldicher muss it d i i ; : s . -
nverbindlichleit zus cnlg . g .efaf.’stenzxalm Begriffibestimmung die existfen- ©or

e

om our considerations of totality, end, and that which is still oute . ="« -

. : X oy e
xust, in the first instance, make plain in a preliminary sketch how =* "y -

-

sein’s character as possibility lets itself be revealed most precisely. The “3249

e
~ *

N

"?:,«'F_-amend implies existentially Being-towards-the-end. IThe utter- = =

-

—ns,

.
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Q\ 7 sl outstanding but which has been reduced to 2 minimum. Death i

U something that stands before us—something impending.t
".:-:“f% However, there is much that can impend for Dasein as Being-in-the-
~~world. The character of impendence is not distinctive of death. On the
"/ contrary, this Interpretation could even lead us to suppose that death
G must be understood in the sense of some impending event encountered
environmentally. For instance, a storm, the remodelling of the house, or
the arrival of a friend, may be impending; and these are entities which are
respectively present-at-hand, ready-to-hand, and there-with-us. The
death which impends does not have this kind of Being.
But there may also be impending for Dasein 2 journey, for instance, or
a disputation with Others, or the forgoing of something of a kind which
Dasein itself can be——its own possibilities of Being, which are based on its
Being with Others.
.Mﬁeath is a possibility-of-Being which Dasein itself has to take over in,
i every case. With death, Dasein stands before itstlf in its ownmost poten-

“ality-for-Being. This is a possibility in which the issue is nothing less!
i than Dasein’s Being-in-the-world. Its death is the possibility of no-longer }
| being-able-to-be-there.? ¥f Dasein stands before itself as this possibility, |

| it has been filly assigned to its ownmost potentiality-for-Being. When it

’ been undone.? This ownmost non-relational® possibility is at the same
time the uttermost one. - T

“ As potentiality-for-Being, Dasein cannot outstrip the possibility of

death. Death is the possibility ofthewabslute npossibility of Dasein.

, s death Teveals dtsel a,sﬁtﬁgui: possibility which s one’s ownmast, which is

A
u AR

X g

LNy
T ¢ 2

‘ﬂ\. B Hhead—oﬁitgg]f  This item in the structure of care has its most primordial con-

iy v i

1< . . sondern eher ein Beorstand’ While we shall ordinarily use various forms o

‘impend’ to translate
literal meaning of these ex?rcssions is one of ‘standing before’, so that they may be quit
plansibly contrasted with “Ausstehen’, ete. {‘standing out’). Thus we shall occasionall
use forms of ‘stand before’” when this connotation seems to be dominant.

2 ‘Nicht-mehr-dasein-kiinnens.” Notice that the expressions ‘Seinkénnen® (our ‘poten
tiality-for-Being”) and ‘Nichtmehrdasein’ {our ‘no-longer-Dasein’) are here fused. Cf
¥, 257-242

3 ‘8¢ sich bevorstehend sind in fhm alle Beziige zu anderern Dasein geldst.”

4 ynbeziigliche’. This terra appears frequently: throughout the chapter, and, as th
present passage makes clear, indicates that in death Dasein is cut off from relations with
others. The term has accordingly been translated as ‘non-relational’, in the sense o
‘devoid of relationships’..

- stands before itself in this way, all its relations to'any other Dasein have

N 257 non-rel@’z:%g{,ﬁaz‘gd which is notito_be outstrivbed [ungﬁﬁerhalbare]. As such, death

i5 something distinotively imperiding-Lts. existerifial possibilityis based on the "
oot That Dasein is essentially disclos&d 6" itself, and disclosed, indeed, as -
“ cretion in Being-towards-death, Asa phenomonon, Being-towards-the-end ™

“Bevorstand’, ‘hevorstehex’, etc., one must bear in mind that the
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becomes plainer as Being towards that distincti ibili
at distinctive poss i
which we have characterized. possibiity of Dasein
Th1s -om\fnmost possibil.ity', however, non-relational and not to be out-
tr;pla_ed;lr.ls not tItime which Dasein procures for itself subsequently and
casionally in x i i i in exists, 7
o aJrcaﬁ : ?%M@_ of its chg On the contrary, if Dasein exists, i/ Siviieo~
has v beerifro to this possibility. Dasein does not, proximally =< T
an or the most part, krave any explicit or even any theoretical knowledge 7% =
the fagt tha).t it h-as been deliv%cd over to its death, and that death thusfﬁs P
oelongs to Being-in-the-world.{ Thrownness into death reveals itself to .

sein 10 a more primordial and in?ressive manner in that state-of-mind A
i 3

h_i.ch we ha_xie called “amr:ﬁ%;’,_vﬁi Anxiety in the face of death is anxiety .=, .. I
._ ]::Le face of” that potéhiiality-for-Being which is one’s ownmost ncorl?f A
_g:aon?l, a.nd not to be outstripped. That in the face of which OI;G has
nxiety is Being-in-the-world itself. That about which one has this anxic
F_mply Dasein’s potentiality-for-Being. Anxiety in the face of deattlz
_st’-not be S:onfused with fear in the face of one’s demise. This anxiety
Dot an acc.ldental‘or random mood of ‘weakness’ in some individual:
t, as a basic state-of-mind of Dasein, it amounts to the disclosedness o;’
fg‘cE that Dasein.exists as thrown Beine fowards its end. Thus the \Jﬁ"”’" “
ential conception of “dying® is made clear as thrown Beme towards "~ o+
w_nmost potentiality-for-Being, which is non-relational and not to.be .‘L‘--
outstripped. P;;ciiion is gained by distinguishing this from pure dzsc':"“‘
ATANCE, AN ishi
g ° demis;:? from werely perishing, and finally from the ‘Experi- E
i-ng-towards-the-end does not first arise through some attitude whicl::? S -
ionally emerges, nor does it arise ‘as such an attitude; it belongs :’:"i:‘

s =

>
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4
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Ty et i

SS_G,EE?H-Y to Dasein’s thrownness, which reveals itself in a state-ofimind = "% |
in one way or another. ! ical * femon St
v er.flhe factical ‘knowledge’ or ‘lgnorance’ rsieh v

ich prevails m any Dasein as to its ownmost Being-towards-the-end, is S -#-
. the expression of the existentiell posgibility that there are diﬁ"cr;nt
278 of maintaining oneself in this BeingfFactically, there are man: d ’:—\
] ) v who,” 7
ximally and for the most part, do not Enow about death ; but this musf 62
epassed off asa ground for proving that Being-towards-death does no:t;\

clong to Daseifl ‘universally’. It only proves that proxima iy and for the Ef%\;\‘:u_m:
ost part Dasein covers up its ownmost Being-towards-death, flecing in |

‘ace of it. Factically, Dascin is dying as long as it exists, but proximally <. -

; _1_:he most part, it does so by way of falling. For factical existing is.: ARy
nly_.._ger{era.lly and without further differentiation 2 thrown poth— et
-for-Being-in-the-world, but it has always likewise been absorbed in W
c:_rld’ of its concern. In this falling Being-alongside, fleeing from -
© 14 .. gegen e?n “Erleben” des Ablebens.” (Cf. Section 49 above.)
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Nachste oder Fernerstehende]. People who are no acqu;,inﬁ;nces of ougrz

re ‘_'dy.i.ng’ t%aily and hourly. ‘Death’ is encountered as a well-known event g, . ~

curring within-the-world. As such it remains in the inconspicuousnessx e

. racteristic of what is encountered in an everyday fashion. The “they”‘:‘;c.":: LA
as _a}lready stowed away [gesichert] an interpretation for this event, It ~'??"*"’”’—f'.' -'

s of it in 2 “fugitive’ manner, either expressly or else in a way which is e

gﬂy-- inhibited, as if to say, “One of these days one will die too, in the,, -

nd; but right now it has nothing to do with us.””* , o

The analysis of the phrase ‘one dies’ reveals unambiguously the kind ¢~

f Being which belongs to everyday Being-towards-death. In such a way

Iking, death is understood as an indefinite something which, above all ;

st'duly arrive from somewhere or other, but which is proximally no; W
gsent-at-hand for oneself, and is therefore no threat. The expression =
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uncanpiness announces itself; and this means now, a fleeing in the face
of one’s ownmost Being-towards-death. Existence, facticity, and falling
characterize Being-towards-the-end, and are therefore constitutive for the
| lexistential conception of death. As regards its ontological possibility, dying is

Ei grounded in care. |
.,‘1: But if Beihg-towards-death belongs primordially and essentially to
Ay Dasein’s Being, then it must also be exhibitable in everydayness, even if
a2 proximally in a way which is inauthentic.? And if Being-towards-the-end
B should afford the existential possibility of an existentiell Being-a-whole for
“Dasein, then this would give phenomenal confirmation for the thesis that
“scare” is the ontological term for the totality of Dasein’s structural whole.
If, however, we are to provide a full phenomenal justification for this
principle, a preliminary”sketch of the connection between Being-towards-

' - | . . . -, o
8. :gpath and care is//not .suﬁ}m'cnt. .We: must be ablf.* to see this connection d_lcs ::,preads abroad the opinfon that what gets reached, as it were,
... . .v aboveallin that,fconiritjg@whlch les closest to Dasein—its everydayness. eath, is the “they™. In Dasein’s public way of interpreting, it is said
. . o » i . - . 3
= ‘ ¥ at ‘one dies’, because everyone else and oneself can talk himself into

; LR R P!
mg that “in no case is it T mys(:]_f”’ for this “one” is the “nobo@’y” 2 W c:":
1 : -1
g is levelled off to an occurrence which reaches Dasein, to be sure, M»®% °

ut belongs to nobody in particular. If idle talk is always ambiguous, so =~ e

v 9 Being—tozé@r_gis—"deatk and the Everydayness of Dasein
~ . In setting forth average everyday Being-towards-death, we must take
" our orientation from those structures of everydayness at which we have

”‘ e earlier arrived. In Being-towards-death, Dasein comports itself fowards s:manner of talking about death. Dying, which is essentially mine > o,
. ¥ iself as a distinetive potentiality-for-Being. But the Self of everydayness is h'a way that no one can be my representative, is perverted into an i
¢ iy ..t the “they”.t The “they” is constituted by the way things bave been rent of public occurrence which the “they” encounters. In the way of
) . publicly interpreted, which expresses itself in idle talk.? Idle talk roust g which we have characterized, death is spoken of as a ‘case’ which
R " accordingly make manifest the way in which everyday Dasein interprets stantly occurringiﬁ@g;e&lsgets-fpaséed*o&;a,skdways something ‘actual’;
- for itself its Being-towards-death. The foundatich of any interpretation character as 2 possibility gets concealed, and 0 are the omerﬁmgw
is an act of understanding, which is always accompanied by a state-of- s that belong to it—the fact that it is non-relational and that it is ﬁc;t"“-

outstripped. By such ambiguity, Dasein puts itself in the position e
of losing itself in. the “‘they™ as regards.a diskﬁﬁuﬁgiaotenﬁaﬁty;%&:}géfﬁé
hich belongs to Dasein’s ownmost Self. The “they™ gives its approval, DN
garavates.the femptation o cover up from oneself one’s ownmost
owards-death* This evasive concealment in the face of death
AT tes everydayness so stubbornly that, in Being with one another, the
elgh_bqurs’ often still keep talking the ‘dying person’ into the belief that
! €scape death and soon return to the tranquillized everydayness of ,
91_'_1_(1 of his concern. Such ‘solicitude’ is meant to ‘console’ him. It . _° i
pon bringing him back into Dasein, while in addition it helps him =" |

rmind, or, in other words, which has a mood. So we must ask how Being-
towards-death is disclosed by the kind of understanding which, with its
state-of-mind, lurks in the idle talk of the “they”. How does the “they”
comport itself understandingly towards that ownmost possibility of Dasein,
which is non-relational and is not to be outstripped ? What state-of-mind
discloses to the “they™ that it has been delivered over to death, and in
what way? :

In the publicness with which we are with one another in our everyday
manner, death is ‘known’ as a mishap which is constantly oceurring—as
a ‘case of death’.? Someone or other ‘dies’, be he neighbour or stranger

£ 253

1¢ . . daon muss es auch—wenngleich zundchst uneigentlich—in der Alltéiglichkéi.

aufweishar scin.’ The carlier editions have another ‘auch’ just before ‘in der Alltiglichkeit’ an stirbt am Ende auch einmal, aber zundchst bleibt man selbst unbetroffen.”

Sffentliche Dascinsauslegung sagt: ““man stirbt”, weil damit jeder andere und

2¢ __ das sich in der offentlichen Ausgelegtheit konstituiert, die sich im Gerede auss
pricht.” The earlier editions have *. .. konstituiert. Sie spricht sich aus im Gerede.’

3 Die Offentiichkeit des alltiglichen Miteinander “kennt” den Tod als standigyvor
kommendes Begegnis, als “Todesfall”.’ :

1bst sich einreden kann: je nicht gerade ich; denn dies i 7

Bs : es Man ist das MV d.?
(o8 haye usually followed ‘the convention of ’u*a_nslati.ng the indefinite pz;cﬁzagun
one’ and the expression ‘das Man’ as ‘the “they” ’, to do s here would obscure
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W

l"\&»ﬁ.gto keep his ownmost non-relational possibility-of-Being completely con-

)

§ xcea.lcd In this ma.nner the “they” provides [besorgt] a constant tranquilliza-
“tion about deatk. At bottom, however, this is a tranquillization not only for
him who is ‘dymg’ but just as much for those who ‘console him) )And even

o »-"r ' _in. the case of a demise, the public is still not to have its own franquillity

AE‘“'\

i~
%
IE

;‘z
;ﬁf

“" upset by such an event, or be disturbed in the carefreeness with which it
concerns itself.l Indeed the dying of Others is seen often enough as a
social inconvenience, if not even a downright tactlessness, against which
«,«the public is to be guarded. =i
\'f?:\fw“ But along with this tranquillization, which forces Dasein away from its
death, the “they” at the same time puts itself in the right and makes
.itself respectable by tacitly regulating the way inwhich one has to comport
ﬁoneself towards death. It is already a matter of public acceptance that
§ ‘thinking about death’ is a cowardly fear, a sign of insecurity on the part
tof Dasein, and a sombre way of fleeing from the world. The “they” does
not permit us the courage for anxiety in the face of deatls The dominance of the
manner in which things have been publicly interpreted by the “they”,
has already decided what state-ofmind is to determine our attitude
towards death. In anxiety in the face of death, Dasein is brought face to
face with itsgl#as delivered over to that possibility which is not to be
outstripped®The “they” concerns itself with transforming this anxiety into -
o fear in the face of an oncoming event. In addition, the anxiety which has
been made ambiguous as fear, is passed off as a weakness with which no
- . self-assured Dasein may have any acquaintance. ‘What is ‘“fitting’ [Wa.s
sich . . . “‘gehért”] according to the unuttered decree of the “they”,

a-,»:‘ndiﬁ"erent tranqmihty as to the ‘fact’ that one dies. The cultivation of

"r..
Y such a ‘superior’ indifference alienates Dasein, from its ownmost non-
: tom its ownmost non-

-  Telatoual B potentiality-for-Being. 3
‘_".But temptation, tranquillization, and alienation are distinguishing
marks of the kind of Being called “falling”. As falling, everyday Being-
towards-death is a constant flecing in the face of death. chcr-z:owards-the-end./
«# __has the mode-of-evasion.in_ il _face of ii-—giving new explanations for it, > |
- u.ndcrstandmg it inauthentically, and concealing it. Factically one’s own *J
- .Dasein is always dying already; that is to say, it is in a Being-towards-
f“: its-end. And it hides this Fact from itself by recoining “death’™ as just a
“cage of death” in Others—an everyday occurrence which, if heed be,
gglves us the assurance still more plainly that ‘oneself® is still living’. But
“;m thus falling and fleeing i the face of death, Dasein’s everydayness
' attests that the very “they” itself already has the definite character of

e ’,)

1Und selbst im Falle des Ablebens noch soll die Offentlichkeit durch das Ereigads
nicht in threr besorgten Sorglosigkeit gestdrt und beunruhigt werden.’
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_.Bemg—towards-deatk evenwhen it is pot explicitly engaged in tb.mkmgabout 255
death’. Eyen in average ep wwnmost potentialityfor-Being, whick is.

-non-relational_and not to be ouistriphed, is constantly.on.sssue. for Dasein. This is
the case when 285 concern is merel )i the mode of an untroubled indifference tomrds.
“the uttermost possibility of-existence.t '
7 In setting forth everyday Being-towards-death, however, we are at the
‘same time enjoined to try to secure a full existential conception of Being-
towards-the-end, by a more penetrating Intcrpretat:ton in which faJhng
Being-towards-death is taken as an evasion in the face of death. That in the
Jface of whick one flees has been made visible in a way which is phenomenally
adequate. Against this it must be possible to project phenomenologically e
the way in which evasive Dasein itself understands its death.xif L

: BT
52. Eueryday Being-towards-the-end, and the Full Existential Conception of T
.Deatk

'In our preliminary éxistential sketch, Being-towards-the-end has been
defined as Being towards one’s ownmost potentiality-for-Being, which is
non-relational and is not to be outstripped. Being towards this possibility,
as a Being which exists, is brought face to face with the absolute impos-
bility of existence. Beyond this seemingly empty characterization of
Being—towards-death there has been revealed the concretion of this Being
in the mode of everydayness. In accordance with the tendency to falling, by
which is essential to everydayness, Being-towards-death has turned out to« m.;: o
be-an evasion in the face of death—an evasion which conceals. While our
investigation has hitherto passed from a formal sketch of the ontological
structure of death to the concrete analysis of everyday Being-towards-the- /( f
end, the direction is now to be reversed, and we shall axrive at the full o
existential conception of death by rounding out our Interpretation of

- {‘-.ﬁ (=

/

_everyday Being-towards-the-end.

::In explicating everyday Being-towards-death we have clung to the idle

alk of the “they” to the effect that “‘one dies too, sometime, but not right

wway.”2 All that we have Interpreted thus far is the ‘one dies® as such. In

he ‘sometime, but not right away’, everydayness concedes something like N
ertainty of death. Nobody doubts that one dies. On the other hand, this =& <™
not doubting’ need not imply that kind of Being-certain which corre- f'ﬁr
ponds to the way death—in the sense of the distinctive possibility char- | & e
ctenzed above—enters into Dasein.- Everydayness confines itself to

1 ‘ « o wenn auck nur im Modus des Besorgens ciner unbe}zcllzgten Glcukgultzgkezt gegen die
a;mcrste Maglichkeit seiner Existenz.’ Ordinarily the expression ‘Gleichgiiltigheit gegen’
eans sunvly ‘indifference towards’. But Heidegger’s use of boldface type suggests that
erc he aJso has in mind that ‘gegen’ may mean ‘against’ or ‘in opposition to’.

“. . . man stirbt auck emmal aber vorliufig noch nicht.’
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8 .:‘ *"-concedmg the ‘certainty’ of death in this ambiguous manner just in order

- L“.A, e 56 to weaken that certainty by covering up dying still more and to alleviate
= its own thrownness into death.

/ By its very meaning, this evasive concealment in the face of death can
/ not be authentically ‘certain’ of death, and yet it ¢ certain of it. What are

. e © we to say about the ‘certainty of death’?
- ,\,f“ To be certain of an entity means to kold it for true as something true.!
L . _ But “truth” signifies the uncoveredness of some entity, and all uncovered-
A .+ mess is grounded ontologically in the most primordial truth, the disclosed-

ness of Dasein.*iv As an entity which is both disclosed and disclosing, and
one which uncovers, Dasein is essentially ‘in the truth’. Bui certainty is
grounded in the truth, or belongs to it equiprimordially. The expression ‘certainty’,
. like the term ‘truth’, has a double signification. Primordially “truth”

= _ s*mcans the same as “Being-disclosive”, as a way in which Dasein behaves.

From this comes the derivative signification: “the uncoveredness of
- entities”. Correspondingly, “certainty”, in its primordial signification, is
tantamount to “Being-certain”, as a kind of Being which belongs to
Dasein. However, in a derivative signification, any entity of which
Dasein can be certain will also get called something ‘certain’.

mony of the thing itself which has been uncovered (the true thing 1tsclf)
be the sole determinant for its Being towards that thing understandingly.? J
Holding something for true is adequate as a.way of maintaining oncself
in the truth, if it is grounded in the uncovered entity itself, and if, as
Being towards the entity so uncovered, it has becorfte transparent to itself
as regards its appropriateness to that entity. In any arbitrary fiction or in
merely having some ‘view’ [“Ansicht”] about an entity, this sort of thing
is lacking.

The adequacy of holding-for-true is measured according to the truth-
claim to which it belongs. Such a claim gets its justification from the kind
of Being of the entity to be disclosed, and from the direction of the dis-
closure. The kind of truth, and along with it, the certainty, varies with
the way entities differ, and accords with the guiding tendency and extent
of the disclosure. Our present considerations will be restricted to an

1 ‘Eines Scienden gcw.ms~scm besagt: es als wahres fitr wahr halien.” The earlier editions
have ‘Gewisssein’ instead of ‘gewiss-sein’, Cur literal but rather unidiomatic translation
of the phrase ‘fiir wahr halten’ seems desirable in view of Heidegger’s extensive use of the
verb ‘haltm (*hold”) in subsequent pa.ssagm where this phrase occurs, though this is
obscured by our transla.tmg ‘halten sich i in . * as ‘maintain itself in . . .* and ‘halten
sichan ...” as “cling to .. .” or ‘stick to .

2 “In ibr lisst sich das Dascm einzig durch das Zeugnis der entdeckten (wa.hre) Sache
selbst sein verstchendes Sein zu dieser bestimmen.’ The connection between “Uberzeu-
gung’ (‘conviction”) and ‘Zeugnis’ {testimony) is obscured in our translation,

- of holding-for-true, and not, for instance, an uncertamty in_the sense of

One mode of certainty is conwiztion. In conviction, Dasein lets the testi-™
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analysis of Being-certain with regard to death; and this Being-certain
will in the end present us with a distinctive cerfainty of Dasein.

For the most part, everyday Dasein covers up the ownmost possibility
of its Being-—that possibility which is non-relational and not to be out-

stripped. This factical tendency to cover up confirms our thesis that Dascm,

as factical, is in the ‘untruth’.¥ Therefore the certainty which.belongs. o, 2 257
-such a covering-up of Being-towards-death must be an inappropriate way j

b e

a doubting. 4n inappropriate certainty, that of which one is certain is
held Covered up. If ‘one’ understands death as an event which onc’?
encounters in one’s environment, then the certainty which is related to,
such events-does not pertain to Being-towards-the-end,

They say, “It is certain that ‘Death’ is coming.’? They say it, and the
“they” overlooks the fact that in order to be able to be certain of
death, Dasein itself must in every case be certain of its ownmost non-
relational potentiality-for-Being. They say, “Death is certain”; and
in saying so, they implant in Dasein the llusion that it is #self certain
of its death. And what is the ground of everyday Being-certain?
Manifestly, it is not just mutual persuasion. Yet the ‘dying’ of Others
is-something that one experiences daily. Death is an undeniable “fact of
expcncncc

The way in. whlch everyday Bemg—-towards—dea.th understands thc
certainty whichtis thus grounded, betrays itself when it tries to ‘think’
about death, even when it does so with critical foresight—that is to say,
in.an appropriate manner. So far as one knows, all men ‘die’. Death is
probable in the highest degree for everyman, yet it isnot “‘unconditionally’
certain. Taken strictly, a certainty which is ‘only’ empirical may be attxi-
buted to death 2, Such certainty necessarily falls short of the highest
cértainty, the apodlctac which we reach in certain domains of theoretical =
knowledge. L‘* -

In this ‘critical’ determination of the certainty of death, and of its
impendence, what is manifested in the first instance is, once again, a
fajlure to recognize Dasein’s kind of Being and the Being-towards-death
which belongs to Dasein—a failure that is characteristic of everydayness.
fza Sfact that demise, as an event which oceurs, is ‘only” empirically certain, is in no
way decisive as-to the certainty of death. Cases of death may be the factical
occasion for Dasein’s first paying attention to deathatall. Solong, however,
__Dasem remains in the empirical certainty which we ‘have mentioned,

death, in the way that it ‘is’, is something of which Dasein can by no means
ecome certai'f’;;;‘Even though, in the publicness of the “they”, Dasein

: 1 ‘Mar sagt: es ist gewiss, dass “der” Tod kommt.”

™
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seems to “tall’ only of this ‘empirical’ certainty of death, nevertheless at
bottom Dasein does not exclusively or primarily stick to those cases of
death which merely occur. In evading its death, even everyday Being-
towards-the-end is indeed certain of its death in another way than it
might itself like to bave true on purely theoretical considerations. This
‘other way’ is what everydayness for the most part veils from itself. Every-
.dayness does not dare to let itself become transparent in such a manner.
We have already characterized the every-day state-of-mind which consists

258

In this state-of-mind, everydayness acknowledges a ‘higher’ certainty thari
one which is only empirical. One knows about the certainty of death, and
yet ‘is’ not authentically certain of one’s own.[he falling everydayness of
2. Dasein is acquainted with death’s certainty, and yet evades Being-certain,

that death must be conceived as one’s ownmost posgibility, non-relational,
ot to be outstripped, and—above all—griain.
One says, [“Death certainly comes, but not right away™. With this
‘but. . .?, the “they” denies that death is certain. “Not right away’ is not -
a purely negative assertion, but a way in which the “they” interprets
itself. With this interpretation, the “they” refers itself to that which is
proximally accessible to Dasein and amenable to its concern. Everyday-
ness forces its way into the urgency of concern, and divests itself of the
fetters of a weary ‘inactive thinking about death’. Death is deferred to
‘sometime later’, and this is done by invoking the so-called ‘general
Jopinion’ [“allgemeine Ermessen”]. Thus the “they” covers up what is
% Slpeculiar in death’s certainty—zhat it is possible at any moment. Along with
:"the certainty of death goes the indefiniteness of its “when”’. Bveryday Being~
I Ytowards-death evades this indefiniteness by conferring definiteness upon it.
g ‘:;]EGErgt such a procedure cannot signify calculating when the demise is due
RS to arrive. In the face of definiteness such as this, Dasein would sooner
flee. Everyday concern makes definite for itself the indefiniteness of certain
death by interposing before it those urgencies and possibilities which can
: :  be taken in at a glance, and which belong to the everyday matters that
- are closest to us.
" But when this indefiniteness has been covered up, the certainty has been
covered up too. Thus death’s ownmost character as a possibility gets
i veilled—a possibility which is certain and at the same time indefinite—
L.~that is to say, possible at any moment.
-  Now that we have completed our Interpretation of the everyday
.= manner in which the “they” talks about death and the way death enters

\“;L

e

=

in an air of superiority with regard to the certain “fact’ of death—a super- S
3

iority which is ‘anxiously” concerned while seemingly free from anxiety.}l.

s
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. into Dasein, we have been led to the characters of certainty and indefinite-
ness. ‘The full existential-ontological conception of death may now be

defined as follows: death, as the end of Dasein, is Dasein’s ownmost possibility—

non-relational, certain and as such.indefinite, not to be outstritped. Death is, as 259
-.ﬂ]?gsein’s end, in the Being of this entity fowards its end. .
Defining the existential structure of Being-towards-the-end helps us to o~

worlk %J} a kind of Being of Dasein in which Dasein, as Dasein, can be a ¥ &
whole.jThe fact that even everyday Dasein already is fowards its end—that c:::‘—w‘":;
18 to say, is constantly coming to grips with its death, though in a ‘fugitive’ cov—7"

- manner—shows that this end, conclusive [abschliessende] and determina- ?Q_f:.wx.,a

S
il

- tive for Being-a-whole, is not something to which Dasein ultimately coxes '

only in its-demise. In Dasein, as being towards its death, its own utter- T T+
most “not-yet” has already been included—that “not-yet” which all o R
others lie ahead of.2 So if one has given. an ontologically inapproprigie:;??::?‘ﬂ
Interpretation of Dasein’s “not-yet” as something still outstanding, any (
_fopmal inference from this to Dasein’s lack of totality will not be correct, ‘A& 2wa
The phenomenon of the “not-yet” has been taken over from the “ahead-of-itself ;

nio more than the care-siructure in general, can it serve as a higher court which would

rille against the possibility of an existent Being-a-whole; indeed this “ahead-gf~

iself is what first of all makes such a Being-towards-the-end possible. The
“Problem. of the possible Being-a-whole of that entity which each of us is,

[is'a correct one if care, as Dasein’s basic state, is “connected’ with death

~the uttermost possibility for that entity.

- Meanwhile, it remains questionable whether this problem has been as

¢t adequately worked out._Being-towards-death-is grounded. in_care.

asein, as thrown, Being-in-the-world, has in every case already been

¢livered over to its death. In being towards its death, Dasein is dying

actically and indeed constantly, as Jong as it has not yet come to its demise.

When we say that Dascin is factically dying, we are saying at the same time™

hat in its Being-towards-death Dasein has always decided itself in oneT). =S
2y or another. Our everyday falling evasion in the face of death is an *%:
mauihentic Being-towards-death. But inauthenticity is based on the pos- =
sibility of authenticity.s? Inauthenticity characterizes a kind of Being
into which Dasein can divert itself and has for the most part always
i}'r_erted itself; but Dasein does not necessarily and constantly have to
vert itself into this kind of Being. Because Dasein exists, it determines its

1% . . dem alle anderen vorgelagert sind . . .* This clause & armnbiguous, both in the
German and in our translation, though the point is fairly clear. The ultimate ‘not-yet’ is
not-one which all others “lis ahead of” in the sense that they lie beyond it or comeé after
it;for nothing can ‘lie ahead of it” in this sense. But they can “lie ahead of it” in the sense
that they rmgh_t;ﬁ:n;{actuahzeﬁ bcfog the ultimate ‘not-yet’ has been actualized. (Contrast
passage wi - 302, where the same pazticiple ‘vorgelagert’ is apparently appli
‘the former sense tc‘)\dgth itselfl} P ® gees eF ¥ applied
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own charzcter as the kind of entity it is, and it does so_in every case in
terms of a_possibility. which.it-itselfis.and which it understands.!

Can Daseln also understand authentically its ownmost possibility, which is

non-relational and not to be outstripped, which is certain -and,_ as SI:mh,
indefinite? That is, can Dasein maintain itself in an authentic Being-
towards-its-end ? As long as this authentic Being-towards-death has' not
been set forth and ontologically defined, there is something essentially
lacking in our existential Interpretation of Being-towartzls—thc—ch.. )

Authentic Being-towards-death signifies an existentiell pos&bﬂl_ty. of
Dasein. This ontical potentiality-for-Being must, in turn, bc_ ontologically
possible. What are the existential conditions of this possibility ? How are
they themselves to become accessible?

9 58 Existential Projection of an Authentic Being-towards-death -
Factically, Dasein maintains itself proximally and for 'the most part in,
an inauthentic Being-towards-death. How is the omtological possibility of
an guthentic Being-towards-death to b€ characterized UbJecny%l,W n
the énd; Daiéin never comports itself a'iﬁlhcnm:hally _to?girds‘ﬁ?ﬂeil , O aj:;_
I a¢cordance witk Its very meaning, this au entic Being must Tem
hidden from the Others? Is it not a fancifil UBAeraking, 1o px:o_]m
existential posibility of so questionable an existentiell potentiality-for-
Being? What is needed, if such a projection is to go beyond a.merely
fictitious arbitrary construction? Does Dasein itself give.us any instruc-
tions for carrying it out? And can any grounds for. its phex}omenal
legitimacy be taken from Dasein itself? Can our ar}ﬂlyms of Dascin up to
this point give us any prescriptions for the ontological task we have now
set ourselves, so that what we have before us may be kept on a road of
which we can be sure? _
The existential conception of death has been established ; and therewith
we have also established what it is that an authentic Being-towards-the-
end should be able to comport itself towards. We have also charactextzzed
inauthentic Being-towards-death, and thus we have. prf:s.cribed in a
negative way [prohibitiv] how it is possible for authentic Bemg--towards-
death not to be. It is with these positive and prohibitive instructions _that
the existential edifice of an authentic Being-towards-death must let itself
be projected. .
~§asiin is comstituted by disclosedness—that i3, by an unders_tandmg
yiith a state-ofimind. dutkentic Being-towards-death can nof evade its own-
“most non-relational possibility, or cover up this possibility by thus fleeing

‘s ‘Weil das Dasein existiert, bestimmt es sich als Seiendes, wie es ist, Je aus eciner
Maglichkeit, die ¢s selbst & und versteht.’
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from it, or give a new explanation for it to accord with the common sense of ¢
'the “they”. In our existential projection of an authentic Being-towards-
' death, therefore, we must set forth those items in such a Being which are
constitutive for it as an understanding of death—and as such an under- <, -7~ =
standing in the sense of, Being towards this possibility without either
fleeing it or covering it up}
- In the first imtance,,,«ﬁ% must characterize Being-towards-death as_a, 25}, —
Bf’fgv_ﬁgwmdr-a—possz’béﬁ@—indeed, towards a distinctive possibility of_E' b W
Dasein itself. “Being towards™ a possibility—that is to say, towards some- tr
thing possible—may signify “Being out for” something possible, as in
concerning ourselves with its actualization. Such possibilities are con- :‘11 "
stantly encountered in the field of what isready-to-hand and present-at- =~
hand—what is attainable, controllabie, ﬁracticable, and the like. In
oncernfully Being out for something possible, there is a tendency to
annikilate the possibility of the possible by making it available to us. But the
concernful actualization of equipment which is ready-to-hand (as in
producing it, getting it ready, readjusting it, and so on) is always merely
¢lative, since even that which has been actualized is still characterized
n'terms of some involvements—indeed this is precisely what characterizes
ts Being. Even though. actualized, it remains, as actual, something pos-
ible for doing something; it is characterized by an “in-order-to”. WHat
‘analysis is to make plain is simply ho # eing out for something con- _ -

-t .
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rofully, compotts itself towards the possible: it does so pot by the *7% "

eoretico-thematical consideration of the possible as possible, and by

aving regard for its possibility as such, but rather by locking circum-

pectively away from the possible and looking at that for whick it is possible

s Woflir-moglich]. N

Manifestly Being-towards-death, which is now in question, cannot have Tt VoS
‘character of concernfully Being out to get itself actualized. For one o

hin"g,{gleath as.possible is not something possible which is ready-to-hand _ ¢ ..

present-at-hand, but a possibility of Dasein’s Being.}‘-— 5o to concern  ...Ni
If with actualizing what is thus possible would ‘have to signify,

inging about one’s demise”. But if this were done, Dasein would

prive itself of the very ground for an existing Being-towards-death. -

- Thus, if by “Being towards death” we do not have in view an ‘actuali- Ml

PR L
A -

‘of death, neither can we mean “dwelling upon the end in its pos- e
bﬂity”.{__This is the way one comports oneself when one ‘thinks about sjw‘-v:_:jﬁ: I
cath’, pondering over when and how this possibility may perhaps be 77
lized] OF course such brooding over death does not fully take away

it'its character as a possibility. Indeed, it always gets brooded over as

mething that is coming; but in such brooding weweaken it by calculating
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how we are to have it at our disposal. As something possible, it is to :
show as little as possible of its possibility. On the other hand, if Being-
towards-death has to disclose understandingly the possibility whick we
have characterized, and if it is to disclose it as a possibility, then in such
Being-towards-death this possibility must not be weakened: it must be
understood as a possibility, it must be cultivated as @ possibility, and we must

put up with it as a possibility, in the way we comport ourselves towards it.

However, Dasein comports itself towards something possible In its

:urd}f fi?es the understandmg penetrate into it as the possibility of the
mpossibility of any existence af all. Death, ag possibility, gives Dasein nothmg <

owards anything, of every way of existing. In the anticipation of this
ossibility it becomes ‘greater and greater’; that is to say, the possibility
eveals itself to be such that it knows no measure at all, no more or less,
ut signifies the possibility of the measureless impossibility of existence.
n. a‘cc.ordance with its essence, this possibility offers no support for
ecoming intent on something, ‘picturing’ to oneself the actuality which
ossible, and so forgetting its possibility. Being-towards-death, as anti-
ipation of possibility, is what first makes this possibility possible, and sets |
:Erec as possibdity. .

7 Q P ossibility by expecting it [im Erwarten]. Anyone who is intent on something

4

262 possible, may encounter it unimpeded and undiminished in its ‘whether
it comes or does not, or whether it comes after all’.> But with this pheno-
menon of expecting, has not our analysis reached the same kind of Being
towards the possible to which we have already called attention in our
description of “Being out for something™ concernfully? To expect some-
thing possible is always to understand it and to ‘have’ it with regard to
whether and when and how it will be actually present-at-hand. Expecting -
is not just an occasional looking-away from the possible to its possible

tentity whose o of Belig s anticipation 1tsc1:c TR the antlc1patory b
o5 “x
evealing of this potentiality-for-Being, Dasein discloses itself to itself as- VN 2

actualization, but is essentially a waiting for that actuelization [ein Warten €gards its uttermost possibility. But to project Itself on it§ ownmost * - AN L
. auf diese]. Even in expecting, one leaps away from the possible and gets a otenﬁahtg-for—Bemg means to be able to understand itself in the B Bem 5, *f.p-r'{”?
v BT SN

/S0, Te! to, exist, Antxmpa.ho,n tuxns out to be 126?;1"“ '

: of understanding one’s ownmost and uttermost Dotenuah_txm >~ [
r-Being—that is to say, the possibility of authentic existence. The ontological ‘= e
onstitution of such existence must be made wsfbmnnb forth the o

. .\ * foothold in the actual. It is for its actuality that what is expected is
expected By the very nature of expecting, the p0551ble is drawn into the
actual, arising out of the actual and returning to it.®

.. But Being towards this possibility, as Being-towards-death, is so to
¥ comport ourselves towards death that_in this Being, and for it, death
Teveals itself a5 2 possibility. Our terminology for sush Being towards this
possibility is “anticipation” of this possibility.® But in this way of behaving
does there not Iurk 2 coming-close to the possible, and when one is close
to the possible, does not its actualization emerge? In this kind of coming
close, however, one does not tend towards concernfully making available
something actual; but as one comes closer understandingly, the pos-
sibility of the possible just becomes ‘greater’. The closest closeness whick one'
may have in Being towards death as a possibility, is as far as possible from anything '

an become the pure understanding of that ownmost possibility which is
on-relational and not to be outstripped—which is certain and, as such, . .
definite. It must be noted that understanding does not primarily mean f
ust. gazing at a meaning, but rather understanding oneself in that poten:
ity-for-Being which reveals itself in projection.xvit

Death is Dasein’s ownniost possibility. Being towards this possibility dis-- -
oses to Dasein its ownmost potentiality-for-Being, in which its very Being is -
Assue. Here it can-become manifest to Dasein that in this distinetive
sibility of its own self, it has been ﬁg’lﬁh&d_@_& om the “they”.

s means that in anticipation any Dasein can have W%c;%cmﬁay/
om the “they™ already. But-when one understands that this is something

ch Dasein ‘can’ have done, this only reveals its factical lostness in thc
rydayncSS of the they—self .

1 Fiwr ein. Gespanntsein auf es vermag cin Mogliches in seinem “ob oder micht oder
schliesslich doch™ ungehindert und ungeschmélert zu begegnen.’

% ‘Auch im Erwarten liegt ein Abspringen vom Méglichen und Fussfassen im Wirk-
lichen, dafiir das Erwartete erwartet ist. Vom Wirklichen aus und zuf es zu wird das
Moghchc in das Wirklicke erwartungsmissig hereingezogen.”

. Vorlaufen in die Méglichkeit,” While we have used “anticipate’ to translate ‘vor-
greafen which occurs rather seldom, we shall also use it—less literally—to translate
voﬂaufen which appears very often in the following pages, and which has the special
connotation of ‘running zhead’. But as Heldegger’s remarks have indicated, the Jand of
‘anticipation’ which is involved in Bemg-towards—dcath does not consist in ‘waiting for’
death or ‘dwelling upon it or ‘actvalizing’ it before it normally comes; nor does
‘running ahead into it’ in this sense mean that we ‘rush headlong into it’.

ﬁessen Seinsart das VorIaufcn selbst ist.” The earlier editions have ‘hat® instead
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The wwamost possibility is nan—relational;jff;ticipaﬂon allows Dasc:in to
understand that that potentiality-for-being in which its ownmeost Being is
an issue t be taken over by Dasein alone. Death does not, Just ‘bel.ong
to one’s own Dasein in an undifferentiated way; death lays claim to it as_
_an individual Dasein. [The non-relational character of death, as unders‘t?od
" %in anticipation, individualizes Dasein down to itself. This individualizing
is a way in which the ‘there’ is disclosed for existence. It makes manifest
H T A L e e g i . .
; ;:_tl_@:c,all_Bs:mg.-alongsxdﬂ—tlf'xcih:Ennggh which we concern oursc?_I:; S, & ?nd
ith Others, will fail us when our ownmost potentiauty-lors,
{ Béing is.the issue. Dasein can be authentically itself only if it makes this

‘ a.u Being-
b

possible for itself of its own accord. But if concerpeand solicitu%eﬁfail us,
this does not signify at all that these ways of Dasein have been cut.oﬁ'
from its authentically Being-its-Self. As structures essential to- Dasein’s
constitution, these haye a share in conditioning the possibility of any
. existence whatsoever: Dasein is authentically itself only to the extent that,

as concernful Being-al\ongside and solicitous Being-with, it projects itself

upon its ownmost potentiality-for-Being rather than upon the possibility

of the they-self. The entity which anticipates its non-relational possibility,

is thus forced by that very anticipation into the possibility of taking over
s from itself its ownmost Being, and doing so of its own accord. o
% The ownmost, non-relational possibility is not to be outstripped. Being -
a towards this possibility enables Dasein to understand that givi.ng i_tseli‘" up
impends for it as the uttermost possibility of its existence. Anticipation,
however, unlike inauthentic Being-towards-death, does not evade the
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for accepting this. When, by anticipation, one becomes free Jor on.us’s own
death, one is liberated from one’s lostness in those possibilities which may
accidentally thrust themselves upon one; and one is liberated in such a
way that for the first timg one can authentically understand and c].aoos‘e
among the factical possibilities lying ahead of that possibility ‘wluch is
. mot to be outstripped.. Anticipati ion disgosmo@&tmcgjw-
most possibility lies in giving itself up, and thus.it shatters all onestena-
“Ciousness to whatever exdstence one has reached. In anticipation, Dasein
“guards-itsclf against falling back behind itself, or behind the potentiality-
for-Being which it has understood. It guards itself against ‘becoming too
old for its victories’ (Nietzsche). Free for its ownmost possibilities, which
are determined by the end and so are understood as finite [endliche], Dasein
dispels the danger that it may, by its own ﬁx-ia.itc.undéﬁfanding of ex%st.f:l.:l(.:e,
fail-to recognize that it is getting outstripped by the existence-possibilities
of Others, or rather that it may explain these possibilities wrongly and
1¢, . die der uniiberholbaren vorgelagert sind.” S\c‘:g note 1, p. 303, H. 259 above.

fact that death is not to. be outstripped; instead, amticipation frees itself

-
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rce them backiupon its own, so that it may divest itself of its ownmost
factical existence. As the non-relational-possibility, death individualizes
—Put only in such a manner that, as,tié possibility which is not tobe out-
stripped, it makes Dascim, as Being-with, have some understanding.of thew
‘potentiality-for-Being-of-Others. Since anticipation of the possibility which
not to be outstripped discloses also all the possibilities which lie ahead .
of'that possibility, this anticipation includes the possibility of taking the
whole of Dasein in advance [Vorwegnehmens] in am existentiell manner;
that is to. say,’it includes the possibility of existing as a whole potentiality-
for-Being. : -
he ownmost, non-relatiopal possibility, which is not to be outstripped,
certain. The way fo be certain of it is determined by the kind of truth
hich corresponds to it (disclosedness). The certain possibility of death,
swever, discloses Dasein as a possibility, but does s0.only in such a way
hat, in anticipating this possibility, Dasein makes this possibility possible for
elf as its ownmost potentiality-for-Being.? The possibility is disclosed s
ause- it is made possible in anticipation. To maintain oneself in this § /’:
th—that s, to be certain of what has been disclosed—demands all ¥4
more that one should anticipate. We cannot compute the certainty of | 7~
death by ascertaining how many cases of death we encounter. This !
certainty is by no means of the kind which maintains itself in the truth of '
he: present-at-hand. When something present-at-hand has been un-
véred, it is encountered most purely if we just lock at the entity and let &5 -
be ‘encountered in itself. Dasein must first have lost itself in the factual
cumstances [Sachverhalte] (this can be one of care’s own tasks and 265
possibilities) if it is to obtain the pure objectivity—that is to say, the
difference—of apodictic evidence. If Being-certain in relation to death
does not have this character, this does not mean that it is of a lower grade,
that @ does not belong at all to the graded order of the kinds of evidence we can .f'?’
ave: about the present-ai-hand. Fi
Holding death for true (death s just one’s pwn) shows another kind of -
certainty, and is more primordial than any certainty which relates to : Fry
entities encountered within-the-world, or to formal objects; for it is™™
tal -in-the-world. As such, holding death for true does not .’
mand just ore definite kind of bebaviour in Dasein, but demands Dasein™:;

%
i -

\
L‘\-— " \-‘1..

£ o

£
Lo

\,

Die gewisse Moglichkeit des Todes erschliesst das Dasein aber als Méglichkeit nur
-dass-es vorlaufend zu ihr diese Moglichkeit als eigenstes Seinkdnnen fir sich ermig-
~While we have taken ‘Die gewisse Méglichkeit des Todes’ as the subject of this
zling sentence, ‘das Dasein’ may be the subject instead. The use of the preposition ‘zu’
tead of the usual “in’ after “vorlanfend’ suggests that in ‘anticipating’ the possibility of
eath; Dascin is here thought of as ‘running ahead® towards it or up to it rather than info it.
Wl_g::n_ this construction occurs in later passages, we shall indicate it by subjoining ‘zu’
rackets, =
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itself in the full authenticity of its emstence\.‘x_gij}n anticipation Dasein
can first make certain of its ownmost Being in its totality—a totality
which is not to be outstripped. Therefore the evidential character which
belongs to the immediate givenness of Experiences, of the “I”, or of
consciousness, must necessarily lag behind the certainty which anticipa-
"tion includes. Yet this is not because the way in which these are grasped
would not be a rigorous one, but because in principle such a way of
grasping them cannot hold for frue (disclosed) something which at bottom
it insists upon ‘having there’ as true: namely, Dasein itself, which I
myself am, and which, as a potentiality-for-Being, I can be authentically
only by anticipation.

The ownmost possibility, which is non-relational, not to be outstripped,
and certain, is indefinite as regards its certainty. How does anticipation
disclose this characteristic of Dasein’s distinctive possibility 7 How does the
-, anticipatory understanding project itself upon a potentiality-for-Being

© “which i is certain and which is constantly possible i@ such a way that the
‘ whe ? in which the utter impossibility of existence becomes possible
rcma:m consta.ntly inclcﬁnitc" In anticigatinn* [zum] th_e indeﬁnite ,

Dasein’ s moocT brmds it face to face mt“ﬁ"thc
ness of its ‘thatitis there m But the state-gf- Emind which can hold -
g open Ghon the utter and constant threat to siself arising from Dasein's ownmost individual-
B zzed Being,, _zs,_anxze_g) xxt 1 In this state-of-mind, Dasein finds itself face to face '
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II. : .
when it perverts anxiety into cowardly fear and, in surmounting this fear,” ..
only makes known its own cowardliness in the face of anxiety. i.‘ i N

- We may now summarize our characterization of authentic Being-' '
~towards-death as we have projected it existentially: anticipation-reveals fo ., .
. Dzén iis lostness in the they-self. and brings it fﬂwa,ﬁaeﬁw‘zmbzf i f e
- bezng g itself, primarily.unsupported.-by.concernful solicitude, but of being i déself, rat

e TRl

Cman  impassioned freedome towards death—a ﬁ‘eedom wkwlz Fas been reﬁm

P R T s

-~ Jrom the Tlusions.ofsthe they’? . and which 35 factical, certain o j;;me j' cmd nd; anxious.
All the relationships which belong to Being-towards-death, up to the.
. full content of Dasein’s uttermost possibility, as we have characterized it,
i constitute an anticipation w L revealing, unfoldmg,
anclllgl@_x_lg_@,ﬁi_that which makes this possibility possible. I & existen-
-1l projection in which anficipation Has been delimited, has made visible
the ontological possibility of an existentiell chcr-towards—death which is
authenhc../ ‘Therewith, however, the poss1b111ty of Dascin’s having an’
authcn.few potentiality-for-Being-a-whole-exferges, but only as an ontological | !
spossibility. In our existential projection of anticipation, we have of c;:om'sc;L
clung to those structures of Dasein which we have arrived at earlier, and”
we bave, as it were, let Dasein itself project itself upon this possibility,
without holding up to Dasein an ideal of existence with any special ‘con-
tent’, or forcing any such ideal upon it ‘from outside’. Nevertheless, this
emtentxally poss1ble Being-towards-death remains, from the existentiell:*
point of view, afantastical exactioti {I‘ hefact that an authentic potentiality- /<
*for-Being-a~whole is ontologically possible for Dasein, mgm.ﬁes nothing, so heh
- long as a corresponding ontical potentiality-for-Being has 1 fiof been demon-
strated in Dasein itself. Does Dasein ever factically throw itself into such

a ‘Being-towards-death ? Does Dasein demand, even by reason of its own-

~. . with the “nothing™ of the possible impossibility of its existence. Anxiety

is anxious about the potentiality-for-Being of the entity so destined [des so

bestimmten Seienden], and in this way it discloses the uttermost pos-

. 1 _sbility. Anticipation utterly individualizes Dasein, and allows it, in this
“ . individualization of itself, to become certain of the totality of its potenti-
ality-for-Being. For this reason, anxiety as a basic state-of-mind belongs

to such a selfunderstanding of ‘Dasein on the basis of Dasein itself.2 3

Being-towards-death is essentially anxiety. This is attested unmistakably,
though ‘only’ indirectly, by Beéing-towards-death as we have described it,

1 “Die Befindlichkeit aber, welche dic siindige und schlechthinnige, aus dem eigensten vereinzelten
Sein des Dastens aufsteigende Bedrokung seiner selbst offen zu halten vermag, ist die Angst” Notice
that ‘welche’ may | be construed either as the subject or as the direct object of the relative
clause.

24 _, gehért zu diesem Sichverstehen des Daseins aus seinem Grunde die Gz:u.nd-
befindlichkeit der Angst.’ It is not grammatically clear whether “seinem’ refers to ‘Sich-
verstehen’ or to ‘Daseins’.

\
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mosthmg, anauthentic potentiality-for-Being determined by antlmpanon?

. Before answering these questwns we must investigate whether to cmy"
“extent and in anyway Dasein gives testimony, from its ownmuost potentiality-
for-Being, as to a possible authenticity of its existence, so that it not only
makes known that in an existentiell manmer such authenticity is possible,
but demands this of itself. .

The question of Pasein’s authentic Being-a-whole and of its existential
constitution still hangs in mid-air. It can be put on a phenomenal basis
which will stand the test only if it can cling-to 2 poss1ble authenticity of
its Being which is attested by Dasein itself. If we sutceed in uncovering
that attestation phenomenologically, together with what it attests, then
the problem will arise anew as ‘to whether the anticipation of [zum] death,
which we have Fitherto projected only in its ontological possibility, kas an essentidl
connection with that authentic potentiality- -for-Being whick has been attested,
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